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Letters

Prayer life revolutionized
Thank you for Dr. Elvin Adams' 

very helpful article about the theology 
of behavior change ("The Pastor's 
Fight for Good Health," April 1990). 
The how-to's were so easily under 
stood. One of the people with whom I 
shared the article is "Mac," who, as a 
result of recently and most unexpect 
edly finding himself in prison, has sur 
rendered his life to Christ. I believe 
the article's content will be of im 
mense help to Mac as he seeks to grow 
in grace and in the knowledge of our 
Lord and Saviour.

Thank you, too, for reviewing the 
book by Dr. Bloesch, The Struggle of 
Prayer (July 1990). My prayer life has 
been challenged and revolutionized and 
my walk with Christ made sweeter. 
—Shirley Dean, Sharon Hill, Pennsyl 
vania.

Were they really signs?
"The signs that fired the pioneers 

seem like relics in a museum of antiqui 
ties." So wrote Marvin Moore, speaking 
of the signs in the heavens, in his article 
on the delay in Christ's second coming 
(August 1990). I believe there is an 
other explanation that deserves consid 
eration.

Please read carefully Revelation 6:12- 
17; Amos 5:18-20; 8:8, 9; Joel 2:2, 10, 
30, 31; and Zephaniah 1:14, 15. To me 
these texts do not describe separate 
events occurring years apart. Rather, all 
are part of one great event called "the 
day of the Lord," "the great day of His 
wrath," etc. They describe events hap 
pening in rapid sequence, almost simul 
taneously.

Our pioneers took these texts to be 
describing separate events with their 
fulfillment from 1755 to 1833—specif 
ically, the Lisbon earthquake in 1755, 
the dark day of 1780, and the falling of 
the stars in 1833. The pioneers at 
tached great significance to each of 
these, but it can now be easily deter 
mined that none was in any way super 
natural.

It is understandable that our pioneers 
arrived at erroneous interpretations,

since they did not have access to the 
abundant information and scientific 
instruments now available. I think it is 
time we took a fresh, honest look at this 
subject, and if we are wrong, let us not 
tenaciously cling to nonevents sinking 
further and further into the past. —Al 
ice Davidson, Hendersonville, North 
Carolina.

We see no reason God could not use 
natural events as signs to herald Christ's 
return. What gave these events their co 
gency was not their supernaturalness, nor 
their uniqueness, nor their intensity 
— "greatest" earthquake, "darkest" day, 
"greatest" star shower. Rather, it was 
their proximity to the closing dates of the 
two great biblical time prophecies, 1798 
and 1844, and thus to the biblically indi 
cated time of the end. And it was their 
significance to those who were looking for 
and preaching the Lord's return. —Edi 
tors.

Reword the abortion statement
I am a 35-year-old family physician 

doing a mostly obstetric practice here at 
the Adventist Medical Center. I read 
with interest the "Provisional State 
ment on Abortion" in the July (1990) 
issue.

You solicited suggestions on reword 
ing. If this statement would actually be 
understood and applied exactly as it is 
written, there would be relatively little 
controversy. But the hard fact is, it is 
inevitably at the mercies of the inter 
pretation of the reader.

Statement 4 immediately stands out. 
The seemingly simple statement that 
"these circumstances may include sig 
nificant threats to the pregnant wom 
an's . . . mental health" is broad enough 
that a multitude of abortion clinics 
could be built within its boundaries. 
One does not have to practice medicine 
long to discover that every unwanted 
pregnancy is a significant threat to the 
mother's mental health, and therefore, 
by this statement, every abortion is to 
tally appropriate.

Statement 4 might better read: 
"These circumstances may include se 
vere congenital defects carefully diag

nosed in the fetus, pregnancy resulting 
from rape or incest, and significant 
threats to the pregnant woman's life or 
physical or mental health. (A signifi 
cant threat to mental health is defined 
as the presence of major psychiatric 
illness at the time of pregnancy, or a 
history of major psychiatric illness that 
the physician thinks, after careful eval 
uation, portends a high likelihood of 
relapse as a direct result of the stress of 
the pregnancy and delivery.)"

I would rather see us make no state 
ment at all than to make a statement 
that says very little or nothing, a state 
ment that is too timid to stand in the 
face of the ills of a sin-sick society, a 
statement that is so broad in scope as to 
limit nearly nothing. That kind of weak 
statement would indicate that we have 
such a broad range of opinions on the 
committee and in Adventism that we 
cannot contribute to the protection of 
unborn human life. —Kenneth L. Col- 
burn, M.D., Nishihara, Okinawa, Ja 
pan.

Correction
My first glance [at the June 1990 issue 

of Ministry] happened to be at the sec 
tion entitled "First Glance." Paragraph 
2 suggests that "next to our health sys 
tem, our Adventist educational system 
consumes more church money, time, 
and energy than any other departmental 
entity."

Certainly the health system repre 
sents tremendous financial enterprise; 
but I believe you'd want to check on 
how much money is consumed. Other 
than a budget now and then for a 
chaplain or a Bible teacher in an edu 
cational institution connected with a 
health system organization, not one 
dollar of church money is being con 
sumed by the health system. Our 
health system, for all its faults, is to 
tally self-supporting. 
—Ron Wisbey, president, Columbia 
Union Conference of Seventh-day 
Adventists, Columbia, Maryland.

Touchel —Editors.
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First Glance

Many of the strains and stresses between various factions of our 
church originate in differing hermeneutics. And in turn, differing herme- 
neutics issue from differing concepts of inspiration. So what contributes to 
our understanding of inspiration contributes to our unity as a church.

In this vein, two articles in this issue of Ministry take on particular 
significance. The first is the concluding portion of Fred Veltman's report 
on his study of The Desire of Ages. In the two parts of this piece, "The De 
sire of Ages Project: The Conclusions," he gives the outcomes at which he 
arrived and his reactions to them.

The second article is our interview of Robert Olson, former secretary 
of the Ellen G. White Estate. We asked Olson about the study and what it 
means to our understanding and interpretation of Ellen White's writings. 
His candid comments on originality and inspiration, Ellen White's pur 
pose in writing as more homiletical than exegetical, and other founda- 
tional issues are both interesting and helpful.

It's been more than a year since we published an interview in Minis 
try, but we're making up for that by including two in this issue! In addition 
to our querying of Olson we interviewed the recently elected General 
Conference president, Robert S. Folkenberg, and his wife, Anita. Among 
other things, Folkenberg spoke of his background, the challenges the 
church faces, and the role of the church's pastors.

Also in this issue: Mervyn Maxwell's "The Minister as Ecclesiastic" 
concludes the 10-article series on the minister by looking at his or her rela 
tionship to the church as an organization. Carlos Aeschlimann reports the 
gratifying results of the Harvest 90 program of the past quinquennium. 
And Floyd Bresee reports on the recent Annual Council, where we begin 
to see the direction the church will take during the next several years.

We've crammed a lot of what I think is important material into this 
issue. May you be blessed and grow as you read it!
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Robert and Anita 
Folkenberg share 
their views
The Folkenbergs 
speak out on their 
dreams for the 
church and share 
their priorities.

Robert S. Folkenberg 
and his wife, Anita. 
Folkenberg is the re 
cently elected president 
of the General Confer' 
ence of Seventh-day 
Adventists.

J. David Netuman, 
editor of Ministry, in 
terviewed the FoIJcen- 
bergs.
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astor Folkenberg, 
tell us about your 
background, where 
you were raised, 
your schooling, and 
where you have 
worked.

I was born to missionary parents in 
Puerto Rico on January 1, 1941, the el 
dest of three children, beginning the 
fifth generation of Adventists in our fam 
ily. After a few years we moved to Cuba, 
where we lived until my mother con 
tracted a rare tropical disease and we had 
to return to the States for her recovery. I 
completed my primary and the first two 
years of my secondary education in Yuba 
City, in the Sacramento valley of north 
ern California. After two years at Milo 
Academy, in southern Oregon, I gradu 
ated in 1958.

When my parents accepted a call to 
conduct evangelism in New York, I en 
rolled as a freshman in Atlantic Union 
College. I attended Newbold College in 
England my sophomore year, then con 
tinued my education at Andrews Univer 
sity, where in 1962 I graduated with a 
B.A. in theology. Later I completed an 
M.A. degree there.

Pastor N. C. Wilson (the father of our 
former General Conference president) 
called us to intern at the Battle Creek 
Tabernacle. Two years later his son, 
then president of the Columbia Union, 
called us to be the singing evangelist with 
the Roger Holley evangelistic team.

After my ordination, Christmas Eve 
1966, Anita and I and our son Bob, Jr. (2 
years old), began the long drive to Pan 
ama. Our first responsibility was pastor- 
ing a 10-church district. One of the

churches had 600 members. Some of the 
churches were English speaking and 
some required the use of my long-since- 
forgotten Spanish. Anita helped me 
greatly as I worked at relearning Spanish. 
She took copious notes as I spoke, mak 
ing long lists of my errors. Our daughter 
Kathi Lynne was born there in December 
of 1967, completing our family.

We served 19 years in the Inter- 
American Division as conference evan 
gelist and stewardship director, union 
secretary, union president, and then di 
vision field secretary and assistant to the 
division president.

In February of 1985, a few months be 
fore the New Orleans General Confer 
ence session, we accepted the call to the 
presidency of the Carolina Conference 
and served there until July 6, 1990.

Mrs. Folkenberg, tell us briefly about 
your background.

I was born in Havana, Cuba, where my 
parents, Kenneth and Dorothy Emmer- 
son, were missionaries. [Mrs. Folken- 
berg's father later served as General Con 
ference treasurer.] I grew up in Mexico 
and attended academy in Uruguay and 
Argentina in South America. I spent my 
freshman year at La Sierra College in 
California and then completed a B.S. in 
nursing at Loma Linda University. Since 
I grew up in Spanish-speaking lands, I 
speak and think in Spanish just as well as 
in English.

Pastor Folkenberg, what does it feel 
like to be president of the General Con 
ference?

This appointment brings a flood of 
mixed emotions. The challenges are so



massive, varied, and complex, the re 
sources so limited, and the processes of 
governance so complicated, that finding 
solutions to each seems overwhelming. I 
feel totally inadequate for the task, but 
find peace in the fact that this is the 
Lord's church, and that we are all helping 
Him—not Him helping us!

Mrs. Folkenberg, how has your life 
changed with this appointment?

This change has been particularly 
stressful for me. I am a quiet person who 
enjoys privacy. I would have preferred 
not being thrust into the public eye. 
However, I am willing to make whatever 
sacrifice it takes. We are in this together.

Pastor Folkenberg, you wrote an ar 
ticle for Ministry on the mission and

structure of the church (June 1989). 
Have any of your views changed since 
you became General Conference presi- 
dent? And if so, in what way?

In that article I attempted to set forth 
my convictions regarding the dangers we 
face when organization or structure takes 
primacy over the mission of the church. 
These concerns are just as valid today as 
they were then. It seems, at times, that 
even our definition of the mission of the 
church has altered. Reviewing our prior 
ities and implementing changes will be 
more difficult and complex than I antic 
ipated. The NIMBY (not in my back 
yard) self-preservation mind-set does not 
operate only in institutions. It is evident 
at every level of the church from the local 
congregation to the General Confer 
ence.

For example, not long ago three 
churches, located close together, de 
cided that they should combine their re

sources and build one school rather than 
have one school at each church. This 
would save valuable resources. But the 
idea died when they could not agree on 
where to build the school. Each congre 
gation insisted on a location favorable to 
themselves. Today one church has a 
school, which is in financial difficulty, 
and the other two are without Adventist 
education. Their individual special in 
terests took precedence over the good of 
the whole—over their goal of providing 
an Adventist education for their chil 
dren.

Almost all the conferences in the 
North American Division are facing se 
rious financial difficulties. And most 
have large cities or towns in which they 
should plant new churches. How many 
members are willing to accept reduced 

levels of pastoral care 
in order to provide 
budgets for pastor- 
evangelists to open 
new work in these tar 
geted areas ? Yet this is 
the kind of thinking it 
will take, at every 
level of governance, 
to carry out these 
mission-driven objec 
tives.

The General Con 
ference is providing 
leadership by exam 
ple. It has responded 
to the worldwide eval 
uation of its services 
revealed in the survey 

conducted by Dr. Duane McBride of An 
drews University by cutting about $2.5 
million worth of personnel and services 
from its staff operations. Though these 
cuts constitute a significant portion of 
the cost of operating the General Con 
ference office, they are small compared 
to the financial demands of the church. 
The General Conference employs most 
of the funds it receives to operate the 
world church, not the Washington of 
fice. Cutting only the General Confer 
ence budget will not ease the financial 
pressures the church faces in North 
America, in its institutions, and in carry 
ing out its global mission. Every office 
and institution worldwide needs to con 
sider similar efficiency actions.

Together we must face these difficult 
issues, and many more like them. Every 
level of the church must become more 
efficient in the use of the resources. We 
must also do everything possible to build

The NIMBY (not in 
my backyard) 
self-preservation 
mind-set does not 
operate only in 
institutions*

the trust of our laity so that they will have 
no reason to withhold their support from 
the Lord's church.

On a positive note, the recently con 
cluded Annual Council voted that the 
General Conference and North Ameri 
can Division return to the local confer 
ences of that division an extra 1 percent 
of local conference gross tithe. Begin 
ning on January 1, 1992, this additional 
reversion will be phased in during four 
years at. 25 percent per year.

Over the four-year period this addi 
tional reversion will return at least $10 
million more in tithe. Another $5 mil 
lion will be returned through the Church 
Growth Fund in addition to funds re 
verted by each union.

Mrs. Folkenberg, what do you see as 
your role?

I want to provide an atmosphere of 
emotional support, peace, and quiet for 
the rare moments when Bob and I can 
relax together. I will assist him in study 
and research projects. And I will give
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I hope to be open and 
forthright. I plan to 
delegate responsibility 
and authority to 
others, trusting in 
their skills until I see 
evidence to the 
contrary.

counsel now and then—whether or not 
it's requested!

Pastor Folkenberg, what would you 
say are the five biggest challenges fac 
ing your administration?

1. To reaffirm our fundamental be 
liefs, including that of the nearness of the 
end of time. Reaffirming our beliefs with 
our members leads to a practical under 
standing of the plan of salvation. They 
need to enjoy the peace that comes from 
the assurance of salvation in the uncon 
ditional love of Jesus. This experience 
will result in a victorious Christian expe 
rience and is fundamental to revival.

2. To make the evangelistic mission 
of the church a passionate commitment 
rather than merely a matter of inspira 
tional rhetoric.

3. To build unity and trust in the 
church and its leadership (indispensable 
for the outpouring of the Holy Spirit) by 
removing any legitimate basis for distrust 
and disunity. I pray that this will in turn 
isolate those who are 
undermining unity and 
trust by taking upon 
themselves the task of 
judging others and pu 
rifying the church, a 
task Jesus reserved to 
Himself.

4- To educate our 
members in the bibli 
cal principles of stew 
ardship so each of us 
can become unre 
stricted channels 
through which God 
can pour His blessings 
on His church.

5. To portray a vision of Global Mis 
sion. This envisions the planting of an 
Adventist church in each of the world's 
1,800 population areas of 1 million or 
more in which there is currently no Ad 
ventist presence. Most of these areas are 
found in China, India, and the Middle 
East.

Describe for us your leadership style.
I hope to be open and forthright. I plan 

to delegate responsibility and authority 
to others, trusting in their skills until I 
see evidence to the contrary. I also be 
lieve in the committee system of gover 
nance.

Tell us a little about your devotional 
life. How does a busy leader find time to 
be alone with the Lord?

I am very project-oriented, and this 
influences even my devotional life. I un 
derline the Bible with color codes: blue 
for promises, green for truth or doctrines, 
red for warnings, yellow for exhorta 
tions, and brown for significant narrative 
events. I just completed reading and un 
derlining the nine volumes of Testimonies 
for the Church. Now I am in the process of 
entering each of the underlined quota 
tions in my computer with a system of 
topical cross-referencing. Anita helps 
me with this part of the project. She also 
helps me greatly in my devotional life. 
She reads voraciously, completing sev 
eral books a week, and also screens and 
recommends books for me to read.

It seems that regardless of the time I 
spend in devotions I always crave more. 
Facing the new challenges of these past 
months has caused me to spend signifi 
cantly more time in prayer than I ever 
have before.

Mrs. Folkenberg, how will you man

age the time when your husband is 
traveling? There is some bitterness and 
cynicism here at headquarters among 
many of the families because one or the 
other of the spouses is gone so much. 
How do you balance the needs of your 
family with the needs of the church?

This issue causes me more difficulty 
than any other. My husband was absent 
for 70 percent of the time during some of 
the years we lived in Inter-America. I 
had hoped that somehow these ex 
tended periods of solitude were behind 
me. If I see growth in the church and 
increased credibility toward leadership, 
it will be easier to bear. I feel sure that 
when my husband is in Washington we 
will spend some quality time together. 
Sometimes I'd like to go with him on a 
trip if we can manage it. This will make 
it easier for me to understand the neces 
sity of his time away from home.

Pastor Folkenberg, what are your 
dreams for Global Mission?

Global Mission is not something that 
happens only in the farthest extremes of 
the globe; it is equally applicable to my 
neighbor. We must raise the priority of 
the gospel commission in the mind of 
every member, pastor, and institutional 
leader. The Lord and His church should 
be our passion, not our secondary inter 
est. We need to direct more human and 
financial resources from every level and 
institution of the church toward the 
preaching of the gospel.

There is much talk today about a loss 
of credibility in church leaders. Why do 
you think that is the case, and how can 
the leaders restore that credibility?

It certainly appears that there is a re 
duced level of credibility in the church 
and its leaders. Interestingly, however, 
some studies show that this loss of trust is 
greater among church employees than 
other members. Several reasons for this 
loss of credibility come to mind:

First, we (in the United States) are a 
nation of individualists who naturally 
tend to distrust or dislike organizations, 
especially those that represent authority.

Second, we in church leadership have 
made serious mistakes in the past. Nev 
ertheless, I believe we have learned from 
our mistakes and we now have policies 
that reduce the likelihood of our repeat 
ing these mistakes. Sadly, it appears that 
our gifts of forgiving and forgetting are 
underdeveloped.
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Third, some self-appointed critics 
have taken it upon themselves to pro 
claim constantly to the members that the 
church is unworthy of their trust.

Unfortunately, some members impute 
personal piety to these self-appointed 
critics. These members apply a dual stan 
dard of accountability. They distrust 
church leadership whom they elect, 
whose remuneration is carefully con 
trolled, and whose records are indepen 
dently audited and reported to the con 
stituency. Yet they blindly support these 
critics of whom far less and sometimes no 
accountability is required.

Pastor Folkenberg, the church faces 
many social issues: abortion, the envi- 
ronment, nuclear war, racial and sexual 
discrimination, holding political office,

noncombatancy, AIDS, ordination of 
women, liberation theology, etc. How 
should it relate to these concerns? 
Should the church develop positions, or 
should it leave these matters to individ 
ual choice?

It is tempting for the church to take 
positions on social issues. Some of the 
issues you have mentioned certainly do 
carry a moral imperative that demand 
attention. Some, such as abortion, affect 
the operating policies of our institutions 
and as such must be resolved. Others are 
clearly humanitarian, and as Christians 
we need to be involved. Our commit 
ment is evidenced in organizations such 
as ADRA.

On the other hand, it is possible to 
debate and promote these causes to such 
an extent that they become our "gospel." 
The experience of other Christian 
churches shows that to the degree that 
they became excessively involved in so 
cial issues they lost sight of their biblical 
imperative and began to decline. So it 
might be better to leave some of the de 
bate over social issues to our individual

response as world citizens rather than to 
make responding an official function of 
the church.

Does the denominational pay scale 
need to be revised so that pastors and 
other church workers receive the same 
percentages? Why should an associate 
professor in one of our colleges receive 
3 percent more in salary than the pastor 
of the Loma Linda University church? 
Why should the public relations direc 
tor of a publishing house receive 3 per 
cent more than the public relations di 
rector of a local conference?

We may need to rethink our salary 
structure. However, this side of the king 
dom it may not be possible for us to estab 
lish a coordinated benefit program that is 
fully rational. Let's look at a few of the 
factors. We are trying to reconcile com 
mitment and personal sacrifice on the 
one hand with the pressures of the mar 
ketplace (and in some instances even 
greed) on the other hand—and do it con 
sistently. This is an extremely complex 
problem.

Here is an example of the pressures we 
face: Our colleges offer degrees for which 
the public and professional workplace 
demands accreditation. The accrediting 
associations severely criticize the wages 
of our college faculty—we pay our col 
lege staff wages that are significantly be 
low those of the marketplace. What they 
consider to be low wages and high work 
loads jeopardize the accreditation in 
some of our institutions.

But to raise the wages of our college 
staff would cause two major problems. 
First, it would widen the chasm that you 
pointed out between the categories of 
workers. Second, it would increase the 
costs of operating our colleges. They 
then would seek increased appropria 
tions, which in turn reduces our ability to 
provide balanced increases to the rest of 
the workforce.

It is not difficult to find and point out 
the inequities. It is far more difficult to 
change them in a manner that is just, 
consistent, and not destructive of the 
mission of the church.

Mrs. Folkenberg, years ago Ellen 
White said that pastors' wives who en 
gage in church work should be paid out 
of the tithe. Yet church leaders have 
been most reluctant to follow this 
counsel, pleading all sorts of poverty. 
How do you view this issue?

I fervently believe that pastors' wives

I dream of members 
who practice what 
they preach; who 
focus more on the life 
of Christ than on the 
lives of others*

who are interested in working beside 
their husbands in a team approach to 
ministry and who are not otherwise em 
ployed should be paid for this service. On 
the other hand, in some conferences 
poverty is not simply an excuse—it is 
very real! Office staffs have been cut 
back, and travel and services severely re 
duced. It is very difficult for a conference 
in such straits to fund these expenses. 
The answer will undoubtedly be found in 
gradually increasing the number of wives 
on the team ministry payroll each year. It 
is important to start.

Pastor Folkenberg, what do you see 
as the greatest need of the Adventist 
Church today?

Members who understand that the 
good news is really just that—assurance 
and peace in Christ as well as victory over 
sin. Members who are students of proph 
ecy and understand that Jesus is coming 
soon, who consequently have a sense of 
urgency about the gospel commission. 
Members who are students of the Word.

In one short paragraph, please give 
us your vision for the Seventh-day Ad 
ventist Church.

I dream of members who practice what 
they preach; who focus more on the life 
of Christ than on the lives of others; who 
never utter a critical, judgmental word of 
another sinner; who demonstrate by 
their witness that they believe Jesus is 
coming soon; who manifest and share a 
spirit of confidence in their church and 
Christ its leader; and who radiate peace, 
assurance, and victory in their Lord—in 
summary, a church ready to go home! •
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Harvest 90 
everyone's 
victory
Carlos E. 
Aeschlimann

The final, official 
report on 
the outcome of 
Harvest 90.

Carlos E. Aeschlimann 
is an associate secretary 
of the Ministerial Asso 
ciation of the Genera! 
Conference of Seventh' 
day AaWntists.

he Harvest 90 pro 
gram launched at the 
1985 General Con 
ference session in 
New Orleans was the 
most widely ac 
cepted soul-winning 

program the Seventh-day Adventist 
Church has seen. Every division, union, 
local field, and (as far as we know) 
church participated in it. This program 
resulted in the greatest advance in soul 
winning the Adventist Church has seen 
in 50 years.

Specifically, Harvest 90 aimed to 
maximize church attendance, to double 
the number of members equipped for soul 
winning, and to double the number of 
accessions achieved during the One 
Thousand Days of Reaping. The latter 
goal involved four levels of achievement: 
1. A basic goal of 2 million baptisms 
—double the 1 million baptisms goal of 
the One Thousand Days of Reaping. 
This was the goal set at the New Orleans 
General Conference session. 2. A sec 
ond goal of 2,217,768—double the ac 
tual results of the One Thousand Days. 3. 
A faith goal of 2,303,000. This figure is 
the total of the individual goals the divi 
sions set for themselves and is only the 
figure that was used in measuring their 
performance. 4. A supergoal of 2.5 mil 
lion.

We don't have the figures to deter 
mine how successful we were at maximiz 
ing church attendance. But we think it 
likely that the Far Eastern, South Pa 
cific, South American, and Inter- 
American divisions surpassed the goals 
they had set for themselves.

Regarding the doubling of the number

of church members equipped for soul- 
winning activities: at the beginning of 
Harvest 90 seven divisions and one at 
tached field reported 362,726 people in 
volved in soul-winning activities. By the 
end of Harvest 90 that figure had risen to 
639,904 people, an increase of 76.4 per 
cent.

As to the third objective, although in 
Indianapolis the divisions reported 
2,503,192 baptisms for the quinquen 
nium, the General Conference's Office 
of Archives and Statistics counted 
2,490,105 baptisms. This latter figure is 
the official figure. Based on it, we 
reached 124.5 percent of the basic goal of 
2,000,000; 112.2 percent of the Harvest 
90 goal of 2,217,768; 108.1 percent of 
the faith goal of 2,303,000; and 99.6 per 
cent of the supergoal of 2.5 million.

One last push
To culminate Harvest 90 with a global 

evangelistic explosion the Harvest 90 
Advisory Committee challenged the 
field with a faith goal of 300,000 bap 
tisms for the last two quarters of the cam 
paign and a faith goal for the final quar 
ter, the "Ninety Days of Reaping," of an 
average of 2,000 persons baptized per 
day. The committee also designated Sab 
bath, May 26,1990, "Harvest90 Victory 
Baptism Day." It encouraged every Ad 
ventist church around the world to con 
duct a baptismal ceremony on that Sab 
bath with the faith goal of baptizing 
100,000 souls.

The challenge resulted in extraordinary 
evangelistic activity throughout all the 
world. And, thanks be to God, the three 
faith objectives were achieved. During the 
last two quarters we baptized 332,455
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souls. Traditionally the quarter just before 
the General Conference session is very 
low in baptisms, but this time it proved to 
be the best of all: the baptisms totaled 
197,179, or 2,167 per day. And on May 26 
we baptized 117,206 souls—probably the 
most people baptized on one day in the 
history of our church!

We praise the Lord for these results. 
They exemplify what He can do when a 
church is fully dedicated to its mission 
—when it makes its priority the preach 
ing of the gospel in every corner of the 
earth.

Not all of the news coming out of the 
Harvest 90 program is good news. There 
is a reason for sadness, but even the bad 
news has its positive side. During the first 
year of Harvest 90 we suffered a loss 
through apostasies and missing members 
of a number of members equal to 22.5 
percent of our baptisms. By the last year 
of the campaign that figure had dropped 
to 19.1 percent. During the entire quin 
quennium we lost 493,05 0, or the equiv 
alent of 19.8 percent of our baptisms.

While we praise God that our rate of 
loss dropped 3.4 points during the cam 
paign, we regret the loss of almost a half 
million brothers and sisters. It is impera 
tive that we continue to improve on pre 
paring candidates for baptism and on at 
tending to the new members.

Evangelistic methods
The Harvest 90 campaign stimulated 

the development of new methods of 
evangelism, among them the gigantic 
national evangelistic campaigns such as 
those held in Brazil, the Philippines, 
Spain, Korea, Papua New Guinea, Peru, 
and Indonesia. Harvest 90 also saw mul 
tiple campaigns in metropolitan areas
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—New York, Guayaquil, Mexico City, 
Seattle, Caracas, and Manila.

In order of importance the most pro 
ductive methods of soul winning were: 
(1) public evangelism—used in all parts

What they said about 
Harvest 90

"I believe that Harvest 90 has been 
accepted more readily and with greater

, enthusiasm than the One Thousand 
Days of Reaping program."—Neal C.

: Wilson,, former General Conference 
president

'•'. "We feel believers and workers have 
caught the vision of a finished work 
and will bend their energies to accom 
plish this goal."—J. J. Nortey, presi 
dent, Africa-Indian Ocean Division.

"Throughout Inter-America there 
is a high intensity of interest by work 
ers and laity alike in the Harvest 90 
evangelistic advance. Never has a 
church program been accepted with 
greater enthusiasm and interest." 
—George Brown, president, Inter- 
American Division.

"The acceptance of Harvest 90 has 
been excellent throughout the Euro- 
Africa Division. Each union has set its 
own spiritual and baptismal goals. All 
kinds of evangelistic campaigns are 
taking place in all our fields."—Edwin 
Ludescher, president, Euro-Africa Divi 
sion.

"Harvest 90 has proven to be one of 
the most productive modalities in 
years in helping to bring about positive 
church growth."—A North American 
Division administrator.

of the world, with exceptional results in 
Europe; (2) personal evangelism—in 
several divisions the majority of the bap 
tismal candidates were prepared by lay 
persons giving Bible studies; (3) baptis 
mal classes—this method brought great 
results in the South American and Inter- 
American divisions as well as in Africa 
and the South Pacific; (4) Revelation 
seminars—used throughout most of the 
world; (5) witnessing by laypersons in 
their own homes; and (6) evangelistic 
baptismal services—baptismal services 
held frequently and including a call for 
decisions as a part of the ceremony.

The various divisions showed some va 
riety in their approaches as well. In Eu 
rope a mobile institute of evangelism was 
organized. The Far Eastern Division used 
language schools. In the South Ameri 
can Division, the organizing of new 
churches on a pioneer plan proved very 
successful. The Inter-American Division 
emphasized the combining of the efforts 
of pastors and lay members.

Factors contributing to the success 
of Harvest 90

What made Harvest 90 work?
For its part, the General Conference 

Ministerial Association coordinated 
Harvest 90 and offered suggestions and 
plans through the Ministerial Association 
Bulletin and the Resource Materials Bulle 
tin. We also produced and sent out a 
quarterly statistical report, sharing news 
about the progress of Harvest 90. Each 
year we prepared for Annual Council a 
special program featuring reports from 
the division presidents and departmental 
directors. The Harvest 90 Advisory 
Committee, chaired by Kenneth Mittlei- 
der, prepared the strategies and state 
ments approved at Annual Council.

But most important, the world field 
enthusiastically accepted the Harvest 90 
program, voluntarily setting big baptis 
mal goals and making excellent plans. It 
was obvious that the divisions had made 
evangelism the priority item on their 
agendas.

I believe the Harvest 90 program suc 
ceeded because:

1. It received unanimous approval at 
the General Conference session, and ad 
ministrative leaders in the General Con 
ference, divisions, unions, and local 
fields enthusiastically gave their total 
support to this program.

2. While the General Conference 
offered suggestions and plans, each divi 
sion set its own strategies and goals.
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Africa-Indian Ocean Division: Set the
; highest baptismal goal—and almost 
reached it. In January 1987 the work re 
opened in Burundi, and more than 18,000 
people have been baptized since then. In 
Rwanda 4,500 were baptized in one day. 
Ghana celebrated the one hundredth anni 
versary of Adventism in that country with a 
united national evangelistic campaign.

Eastern Africa Division: Baptized more 
than any other division—more than a half 
million. In 1989 the division's baptisms to 
taled 131,823, a record. Several evangelis 
tic campaigns produced more than 1,000 
baptisms each (the campaign in Niamira, 
Kisii, Kenya, produced 4,227).

Euro-Africa Division: Established a mo 
bile institute of evangelism that provided 

. evangelistic training for pastors and laypeo- 
ple. Lisbon's evangelistic campaign at- 
.tr^cted ,4,000 people. The first national 
Evangelistic : campaign in Europe convened 
:iri Spain- In Angola and Mozambique thou 
sands of new converts united with the 
church each year. The 1986 campaign in 
Munich, Germany, produced 68 baptisms. 
After the revolution in Romania, more 
than 2QO churches, were organized.

Far Eastern Division: National evange 
listic campaigns were held in the Philip 
pines,, with the 10,000 simultaneous cot 
tage meetings resulting in 44,250 baptisms. 
Indonesia's 2,000 cottage meetings brought 
5,431 baptisms,

Inter-American Division: Became the 
first division to reach a membership of more 
than 1 million. It attained the highest num-

Notes from the divisions
ber of baptisms three of the five years of Har 
vest 90, and stood second in total baptisms 
with almost a half million. Mega-Mexico 89, 
the biggest evangelistic campaign, involved 
120 pastors and 650 lay evangelists. It re 
sulted in 3,265 baptisms and the organization 
of 15 new churches.

North American Division: Revelation 
seminars and public evangelistic campaigns 
were its two most successful methods of soul 
winning. The Atlantic Union reached its Har 
vest 90 goal. The Columbia Union baptized 
more than 2,000 souls during the last weeks of 
the Harvest 90 program. Evangelists, pastors, 
and lay preachers conducted hundreds of evan 
gelistic campaigns and Revelation seminars. 
The division's biggest campaign was the 1986 
New York Metropolitan Campaign in which 
50 churches participated. This year-long effort 
produced 1,465 baptisms.

South American Division: Prepared a half 
million Revelation seminar sets. This divi 
sion organized metropolitan campaigns in the 
principal cities of its territory. National evan 
gelistic campaigns were held in each country; 
The national campaign in Brazil included 
10,000 centers for preaching and resulted in 
47,551 baptisms. In one year Pastor Felix 
Aduviri and lay members prepared 1,027 
souls for baptism. ,',,,,

South Pacific Division: Pastors and lay 
persons conducted Revelation seminars 
through all of Australia. In Papua New 
Guinea, several campaigns produced be 
tween 200 and 1,000 baptisms each. The 
largest single baptism in the history of the 
Seventh-day Adventist Church took place in

Papua New Guinea when 127 officiating 
pastors baptized more than 4,400 people.

Southern Asia Division: Worked hard 
to reach its thousands of villages. On No 
vember 22, 1987, ,20 pastors from the 
North and South Andhra sections baptized 
725 people in the Gpdavari River. The 
Central India Union organized 25 small 
town efforts, 45 cottage meetings, and 38 
lay efforts—eight conducted ,by, women 
and nine by youth. In a six-month period, 
baptisms totaled 1,520.

Trans-Eurbpean Division: Conducted 
schools of evangelism and campaigns in 
Gdansk, Belgrade, Copenhagen, Stock-, 
holm, Budapest,, Tampere, and .Karachi, 
with remarkable results. One of the most 
exciting breakthroughs was the introduction 
of the Revelation seminars translated into 
several languages. The biggest evangelistic 
campaign was held in London with seven 
simultaneous efforts resulting in 475 .bap 
tisms. The Karachi campaign brought 246 
baptisms. , , , ,

U.S.S.R. Division: Though their goal 
was 4,000 baptisms, they attained 8,344, 
or 208.6 percent of the goal. A public bap- 
tism held in the Dnieper River in the city of 
Kiev attracted more than, 5,000 spectators. 
The first public evangelistic campaign held 
in the Soviet Union in years convened in 
Novosibirsk, Siberia, with Harold F. Otis 
as speaker.,

Middle East Union: Became the first 
union in the world to reach its total Har 
vest 90 goal. Eventually this union almost 
doubled its original goal of 1,200 baptisms.

3. The ongoing exchange of meth 
ods, news, and statistics kept the world 
informed on the progress of this program.

4- The goals were specific and clear.
5. The departments collaborated by 

sharing ideas, methods, and materials.
6. Working together in aggressive 

evangelism, pastors and laypersons were 
productive in soul winning.

7. Finally, and most important, God 
manifested His power and the Holy 
Spirit worked through the church. In 
turn, the church made evangelism a real 
priority.

Harvest 90 has been a memorable ex 
perience. By leading the church to place 
its priority where it should always be—on 
completing the great commission to 
evangelize the world—it united the 
church. Administrators and local field 
departmental leaders gave evangelism a 
high priority on their agendas. The 
churches served as centers of evangelism,

and thousands of pastors became able 
evangelists. And above all, multiplied 
thousands of laypeople took an active 
role in preparing hundreds of thousands 
of baptismal candidates. The church 
was fortified, enriched, and strength 
ened.

Now Harvest 90 is history. But the 
church has reaffirmed its call to evange 
lism by launching a more complete and 
challenging plan: Global Strategy for 
Global Mission. Its goal is "to take the 
everlasting gospel to every people group 
and each individual on Planet Earth, 
placing a personal Adventist presence 
among all people groups throughout 
the world."

The same powerful God who gave 
the victory to Harvest 90 is going to 
give a greater victory to Global Mis 
sion. We hope that this will be the final 
victory. •

Statistical odds and ends
• During Harvest 90 we baptized 

enough people to organize a division of 
124,505 members each quarter, a union of 
41,501 members each month, a confer 
ence of 9,577 members each week, and a 
mission of 1,364 members each day.
• At the beginning of Harvest 90 we 

had 4,598,032 church members and at its 
close, 6,442,545. This is an increase of 
1,844,513, or 40.1 percent net growth 
(8.02 percent annually).
• At the beginning of Harvest 90 we 

had 25,176 churches and at its close, 
31,592. So we organized 6,416 new 
churches, which represents an increase of 
25.5 percent (5.1 percent annually).
• On the average we baptized people 

at the rate of nearly one per minute. In 
other words, every hour we could have 
organized a new church of 57 members.
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The Desire of 
Ages project: the 
conclusions *.„_
Fred Veltman

The uniqueness of 
The Desire of Ages 
is to be found in its 
practical use of 
Scripture and its 
stress on spiritual 
realities and 
personal devotion 
rather than the 
originality of its 
content.

When he was commis 
sioned to do this re 
search project, Fred 
Veltman, Ph.D., was 
the chairman of the 
Religion Department of 
Pacific Union College, 
Angwin, California. 
He continues to teach 
half-time in that depart 
ment while chairing a 
different, newly formed 
department.

o what degree was 
Ellen White depen 
dent upon literary 
sources in writing 
The Desire of Ages? 
Did she do the copy 
ing herself or was it 

done by her literary assistants? Could she 
have unconsciously used the literary ex 
pressions of other authors—did she have 
a photographic memory? Our lengthy 
and detailed investigation led to five 
general conclusions that cast light upon 
these broad questions posed in the intro 
duction to the study. The conclusions 
are based primarily but not exclusively 
on the answers generated by the 14 ques 
tions we addressed to each chapter of The 
Desire of Ages (DA) text. 1 They also in 
clude interpretations of the data, and to 
that degree involve personal judgment. I 
have tried, however, to separate my 
opinion from what I would argue the ev 
idence indicates to be a fact.

I have attempted to set forth the five 
concluding statements in as concise a 
manner as accuracy would allow. To un 
derstand properly the meaning intended, 
the reader should give careful consider 
ation to the accompanying explanations 
and supporting arguments, brief as they 
are.

As is true of most research activities, 
the process of drawing conclusions raised 
additional issues that in my view call for 
further study. I hope that the underscor 
ing of these issues will challenge some 
readers to add their efforts to those of 
myself and others who have tried to shed 
more light on Ellen White's work and 
writings. It should be clearly understood 
that these questions are not offered to

dilute the reasonableness of the argu 
ments or to suggest that this investiga 
tion is incomplete, and that therefore its 
conclusions are invalid.

1. Ellen White used literary sources 
when writing The Desire of Ages.

The purpose of this fundamental 
claim, and for many an obvious truth, is 
to set forth clearly the following facts. It 
is of first importance to note that Ellen 
White herself, not her literary assistants, 
composed the basic content of the DA 
text. In doing so she was the one who 
took literary expressions from the works 
of other authors without giving them 
credit as her sources. 2 Second, it should 
be recognized that Ellen White used the 
writings of others consciously and inten 
tionally. The literary parallels are not the 
result of accident or photographic mem 
ory.

In view of the fact that she employed 
editorial assistants, our clearest evidence 
of Ellen White's literary borrowing 
comes from her personal diaries and 
manuscripts. If we want to establish more 
precisely the degree of literary depen 
dence, it would be well to study the 
manuscripts as they come from her hand, 
comparing both the dependent and inde 
pendent sentences. Each manuscript 
should be treated as a whole. When we 
take the chapter as the basic unit of com 
position, we remove ourselves several 
steps from Ellen White's basic work.

This first and fundamental conclusion 
never fails to elicit a further inquiry as to 
its implications. Implicitly or explicitly, 
Ellen White and others speaking on her 
behalf did not admit to and even denied 
literary dependency on her part. 3 In the
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The issue that 
concerned her was 
the authority and 
truth of her 
messages—not their 
originality.

light of this study and other similar stud 
ies, what are we to make of such denials.7 
I think that any attempt to address this 
problem should include a serious consid 
eration of Ellen White's understanding 
of inspiration and of her role as a 
prophet. Such a study should be contex- 
tualized in terms of nineteenth-century 
views on inspiration, especially within 
Adventism.

2. The content of Ellen White's 
commentary on the life and ministry of 
Christ, The Desire of Ages, is for the 
most part derived rather than original.

In light of the data our source studies 
on the DA text provided, this conclusion 
might appear to some readers as being 
unjustified. 4 To those who have been 
told that literary sources played a mini 
mal role in Ellen White's compositions 
such a statement may be incredible. Ob 
viously this second general conclusion 
calls for some clarification.

As I explained in the first article, 
source dependency involves more than 
verbal parallels. We must consider not 
only the DA text as it reads today, but 
also Ellen White's earlier writings, the 
thematic structure of her writings, and 
the content of her material even where 
no direct literary similarity exists. When 
we do so, we find that she depended on 
her sources to a much greater degree than 
the verbal similarities of the DA text to 
those sources indicate.

We must not place too much weight 
upon arguments from silence. But it is 
worthy of note that the DA material that 
we classified as independent was often

material dealing with topics not usually 
covered in a work on the life of Christ. 
Since our study was largely limited to this 
type of literature, the reader must con 
sider our estimate of the level of source 
dependency in The Desire of Ages as con 
servative. 5

In practical terms, this conclusion de 
clares that one is not able to recognize in 
Ellen White's writings on the life of 
Christ any general category of content or 
catalog of ideas that is unique to her. We 
found source parallels for theological, de 
votional, narrative, descriptive, and 
spiritual materials, whether in reference 
to biblical or extrabiblical content.

Ever since the recent surfacing of the 
issue of Ellen White's literary borrowing, 
the question How much? has had center 
stage. Adventists have tended to empha 
size the uniqueness, the originality, of 
the content of Ellen White's writings. 
But in an ultimate spiritual sense Ellen 
White always insisted that her works 
were derivative. She received the infor 
mation from which she wrote out her 
views through visions, through some sort 
of impression upon the mind, and from 
Scripture. She saw herself as a messenger 
of the Lord. I believe the issue that con 
cerned her was the authority and truth of 
her messages—not their originality. For 
Ellen White, all truth ultimately origi 
nates with God.

This second conclusion suggests some 
areas for fruitful study. Even though we 
found parallels to sources in all of the 
types of the DA materials, perhaps we 
need to make a serious comparison of the 
content of the parallels and that of the 
independent sections. And it may be 
that we will find other distinctions when 
we study the other books published from 
her writings on the life of Christ— 
Christ's Object Lessons and Thoughts 
From the Mount of Blessing.

We also need to look at the content of 
her visions. Did she leave any record 
—what she saw and when—that would 
enable us to identify the vision content 
independent of her commentary on the 
life of Christ that exhibits the use of 
sources? And what about those times 
when she was impressed to write ? Did she 
have revelatory experiences other than 
what is generally understood as a vision? 
Would the use of sources play any role in 
such experiences?

There is also the matter of plagiarism. 
We have now identified several of the 
sources she used. We know the types of 
literature these sources represent. And

we have an idea of the nature and extent 
of Ellen White's literary dependency at 
the level of her original writings. With 
all this data at hand, we should be able to 
examine the issue of plagiarism in terms 
of the literary conventions that governed 
the use of such religious works among her 
contemporaries.

3. The special character of Ellen 
White's commentary is to be found in 
its practical use of Scripture and in its 
stress on spiritual realities and personal 
devotion.

Though Ellen White's writings ap 
pear to have been largely derivative, 
they do not lack originality. A fair as 
sessment of the evidence should not 
deny or underplay the degree of her de 
pendence, but neither should it over 
look or depreciate her independence. 
Despite her lack of formal education 
and her dependence upon literary 
sources and literary assistants, Ellen 
White could write. She obviously had 
the ability to express her thoughts 
clearly. She was not slavishly depen 
dent upon her sources, and the way she 
incorporated their content clearly 
shows that she recognized the better lit 
erary constructions. She knew how to 
separate the wheat from the chaff.

It may not be possible to identify Ellen 
White's "fingerprint" in the material 
that Marian Davis edited, but certain 
features of her work are readily apparent. 
She did not approach the biblical text as 
a scholarly exegete. Rather, she ap 
proached it from a practical point of 
view, taking the obvious, almost literal, 
meaning. She gave Marian Davis the re 
sponsibility of deciding where the earlier 
publication needed improving. In some 
instances the revision included a change 
in the order of events to bring her writ 
ings into harmony with the text of Scrip 
ture.

Another distinct characteristic of her 
work is stress on what I have called "spir 
itual realities." She differed from her 
sources in the emphasis she gave to de 
scriptions of the activities or viewpoints 
of God and His angels and of Satan and 
his angels. She appears to be much more 
informed and at home than her sources 
when discussing the "other world," the 
real though invisible world of the spiri 
tual beings of the universe. Her concern 
for reality is also evident in her replacing 
the expressions of probability, supposi 
tion, and imagination found in the 
sources with factual accounts given in
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the style of a reporter or eyewitness.
Ellen White's "signature" is also to be 

found in the proportion of commentary 
given to devotional, moral, or Christian 
appeals or lessons that usually appear at 
the end of a chapter. This feature would 
naturally fit the evangelistic purpose that 
motivated her writing on the life of 
Christ. It is among her devotional com 
ments and throughout her presentation 
of what I have called "spiritual realities" 
that we are more likely to find her inde- 
pendent hand at work.

Ellen White's independence is also to 
be seen in her selectivity. The sources 
were her slaves, never her master. Future 
studies would do well to compare her text 
with that of the sources and to note how 
she selected, condensed, paraphrased, 
and in general rearranged much of the 
material she used.

Our study raised another question that 
merits further attention: Was Ellen 
White indebted to sources for her devo 
tional or spiritual comments? We did 
find several parallels in one or two works 
of this type, but our research did not sur 
vey enough of these works to establish 
whether her apparent independence is 
owing to her originality or to the limits of 
our investigation. When we extend the 
survey of possible sources to sermons and 
devotional literature, we will be able to 
tell how accurate are our data on her 
independence and bring into sharper fo 
cus just how much of her sections of com 
ment corresponds to or differs from the 
sources she used.

No doubt a thorough look at Ellen 
White's use of Scripture would also prove 
helpful. Is biblical interpretation today 
limited to her practical approach? Is 
there a place for careful exegesis? If there 
is more than one legitimate approach to 
the study of Scripture, should Ellen 
White's views control Adventist inter 
pretation of Scripture?

Finally, regarding content, how do 
Ellen White's writings on the life of 
Christ compare among themselves? We 
can no longer ask either Ellen White or 
those who knew her to explain what she 
meant by what she wrote. To be fair to 
her and to avoid the misuse of her au 
thority, we must be careful how we rep 
resent what she wrote and how we es 
tablish what her position on a given 
subject was. My study of her writings on 
the life of Christ has given me the im 
pression that some of her views changed 
through time. The very fact that the 
DA text represents a revision of her ear

lier work suggests that her writings form 
a textual tradition.

If continued investigation indicates 
that there is some development in her 
ideas, would it not suggest that her com' 
ments need to be considered in terms of 
"time and place" not only within her 
own life experience and textual tradi 
tion but with respect to the larger back 
ground of her times, both within and 
withoutthe Adventist Church? Perhaps 
we need Adventist historians and/or the 
Ellen G. White Estate to provide intro 
ductions to her writings in similar fash- 
ion to what we find useful in studying 
the Old and New Testament writings. 
At any rate, we may not necessarily find 
her view by simply striking a harmony 
among all her writings on a given sub 
ject. Her latest view might well be a 
correction or at least a modification of 
an earlier position.

4. Ellen White used a minimum of 
23 sources of various types of litera-- 
ture, including fiction, in her writings 
on the life of Christ. 7

Actually, we have no way of knowing 
how many sources are represented in 
Ellen White's work on the life of Christ. 
In addition to the remaining 72 chapters 
of the DA text, there are two other books 
to review: Thoughts From the Mount of 
Blessing and Christ's Object Lessons. 
These 23 writers are sufficient, however, 
to answer the questions so many have 
asked: From what writers did Ellen 
White borrow? What kinds of books 
were they writing?

Sp'ace does not permit us to survey all 
23 here. But there is no need to cover the 
entire lot, since many fall under the lit 
erary category of "Victorian lives of 
Christ." The books in this category were 
never intended to be biographies. Today 
they would probably be classified as his 
torical fiction.

One obviously fictional account is In- 
graham's The Prince of the House of 
David, a work that Albert Schweitzer re 
ferred to as one of the " 'edifying' ro 
mances on the life of Jesus intended for 
family reading." 8 Ingraham cast his 
work as a collection of letters written by 
an eyewitness in Palestine to her father in 
Egypt.

William Hanna's popular work was 
designed to be "practical and de 
votional." No wonder that parallels 
from Hanna are to be found in 13 of the 
15 DA chapters we investigated.

The books in Ellen White's library at

We found that Ellen 
White's sources had 
used each other in the 
same way that she 
later used them*

the time of her death appear to corrobo 
rate what her writings reveal. She read 
widely in works of differing literary type, 
theological perspective, and scholarly 
depth.

5. Ellen White's literary assistants, 
particularly Marian Davis, are respon 
sible for the published form of The 
Desire of Ages.

The role of Ellen White's literary assis 
tants was not a major concern of the 
study. But this subject cannot be entirely 
excluded from any serious attempt to 
treat her use of sources. Her method of 
writing inextricably involved the work of 
her secretaries, especially that of her 
"bookmaker." A significant part of the 
introduction to the research report cov 
ers this rather interesting side to Ellen 
White's literary work.

In her day she was no doubt known 
more for her public speaking than for her 
writing. She loved to speak, took every 
opportunity to speak, and was confident 
of her speaking ability. It was not that 
way with her writing. Though she felt the 
burden to write, her confidence in her 
ability as a writer was not strong. She 
knew that her education did not qualify 
her to write for publication.

The evidence suggests that she wrote 
day by day in her journals, moving from 
topic to topic as time and opportunity 
made it possible. No doubt she worked 
with one source for a while and then 
moved on to another source and another 
subject. These jottings would be copied 
and corrected for grammar, syntax, and 
spelling when she passed that journal
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over to one of her secretaries. Several 
journals would be active at the same 
time.

From these collections her assistants 
would compose articles for Adventist 
journals. It appears that larger publica 
tions were produced from collections of 
materials gathered into a scrapbook. At 
least that seems to be the way the chap 
ters for The Desire of Ages were com 
piled. Apparently her assistants at times 
developed manuscripts from journal en 
tries. Several of the manuscripts consist 
mainly of excerpts from earlier writings 
and do not carry Ellen White's signa 
ture.

Our comparison of manuscripts with 
the finished text and our study of the

letters Ellen White and Marian Davis 
wrote that reveal the steps required for 
preparing the text for publication 
clearly show that Marian Davis had the 
liberty to modify sentence structure, to 
rearrange paragraphs, and to establish 
chapter length. Ellen White was more 
concerned about the general content of 
the book, the cost, and getting the ma 
terial to the public as soon as possible. 
She also took a keen interest in the art 
work used to illustrate her writings.

I found no evidence to indicate that 
Marian Davis was involved in the orig 
inal composition of any Ellen White 
text. But without the original manu 
scripts it is difficult to prove that such 
did not happen with any portion of the

text of The Desire of Ages. It might 
prove helpful to make a stylistic study of 
the letters of Marian Davis and the 
handwritten materials of Ellen White. 
If their "fingerprints" emerge, we would 
have some basis for determining more 
precisely the level of involvement Mar 
ian Davis exercised in her role as "book 
maker. " It may well be that she deserves 
some public recognition for her services 
in this regard.

As a final statement on the research 
project, I think it is fair to say that in 
respect to the text of The Desire of Ages, 
Ellen White was both derivative and 
original. Future studies will no doubt 
bring to our attention not only more 
sources but also a greater understanding

Personal postscript
Some of the questions I have been 

asked about this investigation relate 
to matters of faith and to my perspec 
tives as an Adventist. Because I view 
myself as both a pastor and a scholar, I 
would like to answer briefly four of 
these questions. The following re 
marks constitute my personal response 
to what I have discovered and are not 
conclusions formed from the research 
data.

1. "If you believe that Ellen White 
was inspired of God, why are you 
spending so much time searching out 
possible sources for her writings?"

There are several reasons. The 
study is justified on the basis of Ad 
ventist interest—many in the church 
are asking about her literary depen 
dency. No faith in Ellen White and 
her writings can be persuasive if it can 
not stand the light of truth. Several 
friends of mine, and I am told many 
others unknown to me, have given up 
faith in Ellen White's inspiration, if 
not in Adventism, over this issue. If 
there are those who find it no longer 
possible to believe in Ellen White or 
Adventism, I would prefer that their 
decision be based upon a proper un 
derstanding rather than a misconcep 
tion.

There is also a professional basis for 
my interest in this subject. As a bibli 
cal scholar I am aware that our knowl

edge of Scripture is largely owing to sim 
ilar studies on the biblical text, its 
composition, its history, and its back 
ground. In my view, it is imperative that 
we develop the knowledge and tools for 
properly interpreting the writings of 
Ellen White. These principles must 
emerge from a knowledge of the text and 
not be superimposed on the text.

2. "Do you think that Ellen White 
was guilty of plagiarism, as some have 
charged?"

As I pointed out in my report, the in 
vestigation did not treat the issue of pla 
giarism. While we cannot settle that is 
sue here, nor do I wish to minimize its 
importance, my personal opinion is that 
she was not guilty of this practice. We did 
find verbatim quotes from authors who 
were not given credit. But the question of 
plagiarism is much more complicated 
than simply establishing that one writer 
used the work of another without giving 
credit. A writer can only be legitimately 
charged with plagiarism when that writ 
er's literary methods contravene the es 
tablished practices of the general com 
munity of writers producing works of the 
same literary genre within a comparable 
cultural context.

In the process of doing our research we 
found that Ellen White's sources had pre 
viously used each other in the same way 
that she later used them. At times the 
parallels between the sources were so

strong that we had difficulty deciding 
which one Ellen White was using.

3. "How do you harmonize Ellen 
White's use of sources with her state- 
ments to the contrary? Do you think 
the introductory statement to The 
Qreat Controversy constitutes an ade 
quate admission of literary depen 
dence?"

I must admit at the start that in my 
judgment this is the most serious problem 
to be faced in connection with Ellen 
White's literary dependency. It strikes at 
the heart of her honesty, her integrity, 
and therefore her trustworthiness.

As of now I do not have—nor, to my 
knowledge, does anyone else have—a 
satisfactory answer to this important 
question. The statement from The Great 
Controversy comes rather late in her writ 
ing career and is too limited in its refer 
ence to historians and reformers. Similar 
admissions do not appear as prefaces to 
all her writings in which sources are in 
volved, and there is no indication that 
this particular statement applies to her 
writings in general.

But it seems to me that the statement 
from The Great Controversy does provide 
a hint as to where the answer will be 
found. Apparently Ellen White believed 
that documentation was necessary only 
when a writer was quoted as an authority. 
When the source was quoted to provide 
"a ready and forcible presentation of the
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of Ellen White's creative role. With the 
aid of her literary assistants, she built out 
of the common quarry of stone not a rep 
lica of another's work but rather a cus 
tomized literary composition that reflects 
the particular faith and Christian hope 
that she was called to share with her fel 
low Adventists and the Christian com 
munity at large.

It is perhaps more accurate and useful 
to speak of her creative and independent 
use of her writings and those of others 
than to minimize her dependence upon 
the writings of others. Whether sen 
tence, paragraph, chapter, or book, it is 
the finished product that should be con 
sidered in the final analysis. A reading of 
the full report will readily reveal that the

multiple aspects of literary dependence 
or independence, particularly of large 
portions of text, are often too subtle, too 
intertwined, and otherwise too complex 
to be precisely and consistently evalu 
ated. •

1 See the first article in this series: Ministry, 
October 1990.

2 I do not claim that her secretaries did not 
borrow from the sources. My point is that I found no 
evidence that they composed the text using literary 
sources, and there is plenty of evidence in Ellen 
White's manuscripts to show that she did so.

3 See "Personal Postscript" for the reference of 
the statement from The Great Controversy on this 
question.

4 See questions 5, 6, and 7 in the first article in 
this series, "The Desire of Ages Project: the Data," 
Ministry, October 1990.

5 For example, chapter 56, "Blessing the Chil 
dren," includes much comment on motherhood, 
fatherhood, and the family. Until we survey the 
literature that we know Ellen White read on such 
topics, we cannot be sure that the sentences of this 
chapter actually deserve the independent rating we 
have given them.

6 For a good example of a content analysis, see 
Tim Poirier's "Sources Clarify Ellen White's Chris- 
tology," Ministry, December 1989, pp. 7-9.

7 The summary statement in the first article 
listed 28 writers and 32 sources for both the DA and 
pre-DA texts. I came up with the number 23 by 
omitting the duplications between the two textual 
surveys and, in an effort to be sure that we had bona 
fide sources, by eliminating from the count all 
sources providing less than five parallels for any 
given chapter.

8 Albert Schweitzer, The Quest of the Historical 
Jesus (London: A. and C. Black, Ltd., 1910), p. 
328, note 1.

9 Daniel L. Pals, The Victorian "Lives" of Christ 
(San Antonio: Trinity University Press, 1982), p. 
69.

subject," no credit need be given. *
The idea that Ellen White worked 

with these distinctions in mind does not 
settle the question of plagiarism. Nor 
does it fully answer the questions raised 
in connection with the DA text, in 
which paraphrases rather than quota 
tions dominate. It does suggest, how 
ever, that Ellen White may have 
viewed literary dependency as primarily 
indicating authority and applying to 
wholesale quotations rather than to 
paraphrasing.

If my guess is correct, answering the 
question would demand that we carefully 
study her responses on the topic of liter 
ary dependency in their historical con 
text. This approach would include a 
scrutiny of her comments and those of 
her contemporaries on the subject of in 
spiration. If so many believers today find 
her use of sources disturbing to their faith 
in her inspiration, is it reasonable to ex 
pect less of nineteenth-century Advent 
ists ? Ellen White's denials and/or nonad- 
missions may have meant something 
other to her than what they mean to us 
today.

4. "Do you personally believe that 
Ellen White was an inspired messenger 
of the Lord? And if so, what do you 
mean by 'inspiration'?"

This fourth and final question is the 
"bottom line" when it comes to ques 
tions on Ellen White. Even though there

is no single orthodox Adventist view of 
inspiration, whether of the authors of 
Scripture or of Ellen White, there are 
boundaries to acceptable positions. My 
personal position relative to Ellen White 
is informed primarily by my knowledge of 
the biblical text and secondarily by what 
I know about Ellen White and her writ 
ings.

While I do not have all the answers to 
the questions being addressed to the 
writings of Ellen White, my belief in her 
inspiration is not seriously compro 
mised. After all, we don't have all the 
answers to questions on the text of 
Scripture.

1 have no problem with inspired writ 
ers using sources. To my way of thinking, 
inspiration is not dependent upon origi 
nality. Much of Scripture makes no 
claim to being new and different from 
what anyone else was saying or from what 
had been said in the past. Why should we 
expect from Ellen White something 
more than we find in Scripture?

Actually, as a result of my reading 
many of her writings in their handwrit 
ten and typescript form, I find that my 
respect for and appreciation of Ellen 
White and her ministry have grown. I 
covet for her supporters and critics alike 
the opportunity to read her writings in 
their original context. To be able to ex 
perience firsthand her breadth of interest 
and involvement, her judgment and de 
votion, her humor and humaneness, and

her piety and spirituality, was both in 
formative and faith-building.

Obviously she was human, had per- 
.sonal and character weaknesses, and 
was far from perfect and infallible. She 
never claimed otherwise. In my judg 
ment, her writings contain both time- 
conditioned and timeless statements. 
These have to be sorted out through 
principles of interpretation, as is done 
with Scripture.

I am under the strong conviction, 
now more than before I began this re 
search, that the issue is not one of de 
ciding if Ellen White was a prophet or 
merely a religious leader. It is not a case 
of all or nothing, of either/or. Nor is it 
the problem of deciding which of her 
messages are inspired or when she ex 
changed her prophetic hat for an edi 
torial cap.

I find compelling reasons for view 
ing her as a nineteenth-century pro 
phetic voice in her ministry to the Ad 
ventist Church and to the larger 
society as well. Her voice out of that 
Christian community of the past still 
deserves to be heard today in those 
timeless messages that speak to the re 
alities of our world at the end of the 
twentieth century. — Fred Veltman.

*Ellen G. White, The Great Controversy (Moun 
tain View, Calif.: Pacific Press Pub. Assn., 1911), p.
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Olson discusses 
the Veltman 
study
Robert W. Olson 
reflects on the 
Veltman study of 
The Desire of Ages 
and, more broadly, 
on our understanding 
and use of Ellen 
White's writings in 
general.

Robert W. Olson, 
Th. D., who retired this 
past summer, was the 
secretary of the Ellen 
G. White Estate during 
the time the Veltman 
study was carried out.

David C. James, an 
associate editor of Min 
istry, interviewed Olson 
about the Veltman 
Study.

A
re you satisfied with 
the validity of the 
Veltman study? Do 
you have any ques- 
tions about the 
methodology Velt 
man used? 

I am totally satisfied with this study. 
No one could have done a better j ob—no 
one. He did it as a neutral person would 
have and not as one who is an apologist.

Veltman says that a minimum of 30 
percent of The Desire of Ages is to some 
degree dependent. Do you agree with 
that figure?

I don't think your wording expresses it 
accurately. In 31 percent of the sen 
tences one word or more shows some de- 
gree of dependency. But of course if what 
she did was wrong, it wouldn't matter 
whether it involved 90 percent or 10 per 
cent of what she wrote.

What does this study mean to our 
understanding of inspiration in general 
and Ellen White's inspiration in partic 
ular?

Because of the studies of the past 10 or 
12 years we have a much better under 
standing of how Ellen White did her 
writing than we did earlier. W. C. White 
and Dores Robinson tried to explain this 
to our people in 1933. In our White Es 
tate files we have a document, "Brief 
Statements Regarding the Writings of 
Ellen G. White," that they wrote and 
offered for sale at that time. In that doc 
ument they state that Ellen White had 
been told by the Lord that she would find 
precious gems of truth in the writings of 
others, and that the Holy Spirit would

help her to recognize these and to draw 
them into her writings so they would be 
preserved.

How should we interpret Ellen 
White's writings now that we are aware 
of her use of sources?

Well, it is simply the method that the 
Holy Spirit used. Inspiration doesn't re 
quire originality. Read Luke 1:1-4. Luke 
didn't say that anything in his Gospel was 
original. He said that he wrote in order 
that Theophilus might know what the 
truth was, what to believe. It wasn't new, 
but it was true. Now we know that the 
same thing can be said of Ellen White's 
writings.

Your question was how this would af 
fect our interpretation of her writings. 
Well, no differently than it affects our 
interpretation of the Gospel of Luke. 
That she used sources doesn't mean that 
she was any less inspired than if she 
hadn't; we simply know that she had help 
—and she was always looking for help in 
phrasing things.

In this study Veltman speaks of 
Ellen White's "factualizing" the origi 
nal writers' speculations. I understand 
this to mean that as those authors wrote 
of an incident, they said, "Perhaps it 
happened this way." Then when Ellen 
White wrote of it, she said it indeed 
happened that way. Was she just con 
firming what she had seen of others' 
speculations?

Yes, I think so. But let's remember 
that Veltman doesn't say that she con 
firmed all of their speculations. She was 
selective. That's the important thing.

I studied a chapter that Veltman did
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not cover—the chapter "Lazarus, Come 
Forth," on the resurrection of Lazarus. In 
that chapter I found at least 24 extrabib- 
lical points that were mentioned by the 
10 authors I examined. Ellen White dis 
cussed 15 of these points. In five cases she 
stood completely alone, opposing what 
these other authors had said. For exam 
ple, she wrote that Lazarus died after the 
messenger returned to Bethany, not be 
fore the messenger returned. Here she 
differed with Edersheim, Abbot, Farrar, 
Hannah, March, and McMillan. She 
was the only one to make that statement. 

So where she took their speculations 
and wrote them as firm, as true, she did so 
selectively. She wasn't copying whole 
sale and endorsing everything.

Wouldn't it be reasonable to say that 
perhaps God used this method in part 
because of Ellen White's limited educa 
tion? Maybe she used these other au 
thors to compensate for her lack of 
education, and maybe God worked with 
her by showing her which parts to use 
and which to ignore.

Yes, I think so. But I would not state 
that Ellen White was infallible in the 
decisions she made along this line. There 
are instances in her writings in which she 
differed with herself. I have to say I just 
don't have an explanation for that kind 
of thing. I simply will not claim too 
much.

Consequently I don't want to prove all 
of history, for example, by what Ellen 
White has written. Her main purpose in 
writing was not to present historical 
facts, either biblical or otherwise. Her 
main purpose was always evangelistic. 
She was always a soul winner. She was 
always a homiletician. She was always a 
pastor. She was always trying to bring 
people to the foot of the cross.

So, for instance, in one place she says 
that the Tower of Babel was built before 
the Flood. 1 Well, in Patriarchs and Proph 
ets that's corrected. You will find that 
kind of thing—occasionally she differs 
with herself. We have to acknowledge 
fallibility. It's there.

[At this point Olson looked at the list 
of questions we had given him before the 
interview and brought up one we had 
skipped.]

You asked about changes in chronolo 
gy—differences in the chronology of the 
life of Christ as presented in the pre- 
Desire of Ages and Desire of Ages texts 
owing to influence of sources. We know 
exactly why she used the chronology that

she did, because Marian Davis tells us. 
Marian says, "In the order of chapters we 
followed Samuel Andrews' harmony as 
given in his life of Christ." That's why 
any changes were made that were made. 
No inspiration connected with such 
changes. I should say, no divine directive 
from the Lord telling her "This is the 
chronology."

When I taught Life and Teachings at 
Pacific Union College I used The Desire 
of Ages to establish the sequence, the way 
it all happened. I wouldn't do that today. 
Now I know that they were following 
Samuel Andrews. The Desire of Ages may 
not contain a perfect chronology. I don't 
think the Lord is that concerned about 
giving one to us. If He had been, Luke 4 
and Matthew 4 would not differ on the 
three temptations in the wilderness.

Do you think there are times when 
she wrote with the purpose of inter 
preting a particular text or establishing 
either biblical history or church his 
tory?

I think that there were times when she 
was an exegete, but those instances are 
extremely rare. I think usually she was a 
homiletician. She used Scripture as an 
evangelist would.

For example, take John 5:39. She used 
that text in two ways, following different 
translations. She used the King James 
Version's imperative: "Search the scrip 
tures [and you will have eternal life]." 
And she also quoted the Revised Ver 
sion's indicative: "Ye search the scrip 
tures, because ye think that in them ye 
have eternal life [but you'd learn of Me if 
you read them right]."

She used two different translations of 
the same verse, and they really have op 
posite ideas in them. Now, if she was 
willing to do that with John 5:39, then I 
know that she was not necessarily trying 
to give me an exegesis of a verse when she 
quoted it. Rather, she was drawing a spir 
itual lesson from it.

So you would see the suggestion that 
Ellen White's writings comprise an "in- 
spired commentary on Scripture" as 
true only in a limited way rather than as 
a general rule?

We cannot use Ellen White as the de 
terminative final arbiter of what Scrip 
ture means. If we do that, then she is the 
final authority and Scripture is not. 
Scripture must be permitted to interpret 
itself.

In the article that contains his con- 
elusions, Veltman suggests that Ellen 
White's writings may form a type of 
textual tradition—that her later writ 
ings may differ somewhat from her ear 
lier writings. Do you think that is true? 
If so, should we give more weight to her 
later writings?

I consider the later writings to be more 
precise—more accurate—than some of 
her earlier ones. 1 don't like to talk about 
mistakes in inspired writings. There are 
mistakes in the Bible, but whenever I 
mention it in a public forum of any kind I 
feel uncomfortable about doing it. I don't 
like to talk about mistakes in Ellen 
White, either; I'd rather concentrate on 
that which builds faith. But to answer 
your question, there are some discrepan 
cies there. I mentioned a while ago the 
one about the Tower of Babel.

Maybe a key for handling the mis 
takes is looking at the purpose for 
which the material was written. Does it 
occur in material that is merely sup 
portive or illustrative? It is the point 
that she was attempting to make that is 
of concern, and whether the supporting 
material, the illustration, the means of 
conveying that point, is actually com 
pletely accurate is not the real issue.

I agree with you 100 percent on that, 
and I think most of the White Estate staff 
would do the same. We believe that her 
counsel is always good to follow. I have 
never yet found one example of where 
you would suffer in any way by following 
her counsel. I've always found that you 
would benefit. Now, the rationale that 
she gives for the counsel may not always 
be absolutely and precisely correct. But 
we can't find fault with the counsel itself.

Let's move on to the question of 
Ellen White's literary assistants. Velt 
man says that "Ellen White's literary 
assistants, particularly Marian Davis, 
are responsible for the published form 
of The Desire of Ages." Do you agree 
with that statement?

Yes, this is true. However, it should be 
made clear that Ellen White supervised 
Marian Davis; she examined and ap 
proved her work. Not one line was pub 
lished without Ellen White's approval.

Marian Davis would sometimes 
change words. She would divide sen 
tences because she realized that shorter 
sentences made a greater impact. She 
would eliminate repetition. She con 
structed the book in its present form.
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Ellen White called Marian Davis her 
"bookmaker." Without her (or someone 
like her) we would never have had The 
Desire of Ages or Steps to Christ or Christ's 
Object Lessons or The Ministry of Healing 
or Education or Thoughts From the Mount 
of Blessing. In the case of all of these 
works, she selected key passages from 
Ellen White's writings and put them to 
gether in book form.

But Marian was very careful to state 
that she was only the editor, that's all. 
She took what Ellen White had written 
and created the book out of it.

In 1900 Ellen White wrote a letter to 
the president of the General Confer 
ence, Elder Irwin, that describes how her 
books were produced: "My copyists you 
have seen. They do not change my lan 
guage. It stands as I write it.

"Marian's work is of a different order 
altogether. She is my bookmaker. . . . 
She takes my articles which are pub 
lished in the papers, and pastes them in 
blank books. She also has a copy of all of 
the letters I write. In preparing a chap 
ter for a book, Marian remembers that I 
have written something on that special 
point, which may make the matter 
more forcible. She begins to search for 
this, and if when she finds it, she sees 
that it will make the chapter more clear, 
she adds it.

"The books are not Marian's produc 
tions, but my own, gathered from all my 
writings. Marian has a large field from 
which to draw, and her ability to arrange 
the matter is of great value to me. It saves 
my poring over a mass of matter, which I 
have no time to do." 2

Did Ellen White write any of her 
books following the process that you 
would normally think writing a book 
involves, in which you lay out the 
outline and then you write chapter 1, 
chapter 2, and so forth—each in se 
quence?

She never just sat down and wrote a 
book. I don't think she ever did that. I 
don't know of one example. The only 
possible candidates for that would be Ex 
perience and Views (1851)—her hus 
band, I think, helped her put that to 
gether—and the four volumes of Spiritual 
Gifts. After that, beginning as early as 
1870 with Spirit of Prophecy, volume 1, 
she had the help of literary assistants.

But note this. In a letter to W. C. 
White, Marian Davis wrote: "Sister 
White is constantly harassed with the 
thought that the manuscript should be

sent to the printers at once. I wish it were 
possible to relieve her mind, for the anx 
iety makes it hard for her to write and for 
me to work. . . . Sister White seems in 
clined to write, and I have no doubt she 
will bring out many precious things. I 
hope it will be possible to get them into 
the book. There is one thing, however, 
that not even the most competent editor 
could do—and that is prepare the manu 
script before it is written."

So it is clear, Marian Davis was only 
the editor. Ellen White had to write first, 
and then Marian picked that up—"Can I 
put it in here?" "Can I add something 
here?" etc.

Veltman wrote of time-conditioned 
elements in Ellen White's writings. 
How do you view that?

We recognize such elements in the Bi 
ble—for example, Paul's sending the 
slave Onesimus back to his owner. Why 
not in her writings ? I don't believe it's the 
role of the White Estate to determine 
what is time-conditioned and what is 
not. That's up to individuals as they ap 
ply Ellen White's counsels to their lives.

I suppose this last question is the

toughest: What about Ellen White's 
denials of literary borrowing?

That's the only thing that I don't like 
about Fred's report. He mentions these 
denials but gives no examples. I feel like 
writing an article in which I mention 
every single denial and then from an 
apologist's standpoint give my view of 
them. 4

There are some problems in Ellen 
White's writings—that's a fact. And I do 
not have a totally satisfying answer to all 
of them, but I'm willing to give her the 
benefit of the doubt when necessary. I 
recognize in her ministry God at work. A 
lifetime of intimate connection with the 
work of Ellen White has convinced me 
that she was a true prophet in the highest 
sense—as real a prophet as Elijah or 
Nathan or Agabus. So if there are some 
things I can't explain—well, I'll have to 
wait until the Lord comes and get the 
explanation then. •

1 Spiritual Gifts, vol. 3, p. 301.
2 From the White Estate booklet "How The De 

sire of Ages Was Written," pp. 40, 41.
3 Ibid., p. 34.
4 The editors of Ministry have invited Dr. Olson 

to write this article, and plan to publish it in our 
February 1991 issue.
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Companions 
on the upward 
journey
Ella M. Rydzewski

Floating islands, 
heavenly praises, 
Jesus' love, and 
clearer visions of 
God's plan—the 
author found all 
these through the 
books described 
here.

; Ella M. Rydzewski is 
_i editorial assistant of 

Ministry.

s I cleaned out the 
last items from my 
old family home this 
spring, I found a 
rumpled brown sack 
lying on a bookshelf. 
When I picked up 

the sack, the aged paper tore, and three 
tattered books fell to the floor. I had not 
seen them for years, but these old friends 
were so familiar I felt I had read them 
yesterday. They brought back memories 
of a lonely childhood spent in rural Mary 
land.

While I grew up, books, not televi 
sion, functioned as my gateway to the 
world. Early black-and-white television 
sets didn't provide good reception, and 
so my family didn't have one. I'm glad. 
Over the years I have become convinced 
that children growing up with a steady 
diet of television are restricted in their 
creative ability. The wayward Israelites 
who worshiped Asherah poles and Baal 
would feel comfortable with this modern 
equivalent of child sacrifice before an 
idol.

I find the effects of televsion detrimen 
tal to my spiritual life. Television, a psy 
chological fast food, adds fat to the intel 
lect and cholesterol to the soul, leaving 
them too sluggish for spiritual exercise. 
Good books, however, have the poten 
tial for changing lives, because they take 
thought and time to digest.

Reading is as important to me as 
breathing, for I am a true bibliophile. I 
am on the mailing list of numerous pub 
lishers and find it difficult to pass a book 
store. Clothes and furnishings hold no 
fascination for me; I am tempted to spend 
the family budget on books. They act as

my spiritual directors, teachers, psychol 
ogists, and friends. The Bible, being the 
ultimate book, meets my needs more 
than any other. But there have been 
times when God has led me to other 
books that have answered my needs.

What makes a book life-changing? 
Not so much the book itself, I believe, 
as timing. What at one time may seem 
an ordinary book may at another period 
in one's life become special. Books can 
provide relief from psychological pain 
or a flash of insight that answers an im 
portant question. My spiritual journey 
winds over hills and through valleys, 
and there are books for both parts of my 
pilgrimage.

A book for the right time
Several years ago I lived in that para 

disiacal city considered to be one of 
America's most desired metropolitan ar 
eas—San Diego. Part of San Diego's har 
bor area includes a cluster of shops 
known as Vacation Village. Tucked 
away in one corner is a bookstore that 
offers hot drinks and pastries with its 
books. I went there regularly.

On one of those golden mornings so 
common in southern California, I drove 
to the shop. The sun found no reflection 
in my heart that day, for I was still pained 
by recent news that a longtime friend had 
died in an auto accident. I could not 
imagine the world without Anya, for she 
had been so interested in it. Her interest 
unfortunately attracted her to what we 
now call the New Age movement. When 
she and her companion Warren occa 
sionally visited me from San Francisco, 
her explanations of her new worldview 
seemed bright compared with the dusti-
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ness of Christianity. There was an ex 
citement and yet mystery about her be 
liefs. Not particularly interested in them 
for myself, I could see they had made a 
change in Anya, and it seemed a change 
for the better. Then in the prime of life 
she was gone.

While browsing through the books, I 
wondered what had happened to my own 
experience as a Christian. I pondered 
Warren's belief that Anya would contact 
him.

Curious, I inspected the science fic 
tion section. I was looking for something 
as exciting as Anya's tales of reincarna 
tion. It must have been an angel who 
brought my hands to rest, not on some 
mystical New Age volume, but on an 
unusual little book— Perelandra, byC. S. 
Lewis. The author's name seemed famil 
iar, and so I bought the book.

Lewis's descriptions of Perelandra fasci 
nated me. I could imagine its golden sky, 
floating islands, and many-colored forests. 
He opened my mind to the idea that God 
has created many worlds, and that we can 
expect them to vary as people vary.

But it was the plot of this book that 
really captivated me. Through his imag 
inative storytelling Lewis effectively pre 
sents the conflict between good and evil. 
The book's narrator begins the story by 
taking the reader down a misty road in 
England. The narrator is en route to visit 
an unusual friend. Before the book ends, 
the reader travels to a planet where an 
other Adam and Eve play out the same 
drama that happened on earth 6,000 
years ago.

The "Un-man," representing Satan, 
seeks to bring about the fall of "the Lady" 
of Perelandra. Lewis writes: "Though the 
Lady had no word for Duty, he had made 
it appear to her in the light of a Duty that 
she should continue to fondle the idea of

BEYOND BELIEF

disobedience, and convinced her that it 
would be a cowardice if she repulsed him. 
The ideas of the Great Deed, of the Great 
Risk as a kind of martyrdom, were pre 
sented to her every day, varied in a thou 
sand forms." 1

Lewis deals with the subtlety of the 
temptations of this Eve in ways we may 
not have previously related to the Eden 
context. But they were no doubt there, 
too. They are temptations similar to 
those the enemy uses against God's peo 
ple every day.

This book with its types of Christ and 
Satan led me to contemplate spiritual 
matters. It also led me to read others of 
Lewis's numerous books, including the 
well-known Mere Christianity. I defi 
nitely believe that God used the works of 
this Christian writer to bring me to a 
more intimate relationship with Him.

One good book leads to another
Lewis's use of visionaries in his stories 

led me to read in more depth the writings 
of Ellen White. I appreciate the old fa 
vorites—Steps to Christ, The Desire of 
Ages—but the book that attracts me 
most is the not so widely read Early Writ 
ings. Perhaps this book's lack of popular 
ity stems from its troubling sense of ur 
gency. Or maybe it's because the modern 
intellect finds it difficult to accept the 
idea that God sometimes communicates 
in symbols through visions and dreams. 
Whatever the reason, I think those who 
avoid Early Writings are the poorer for it.

In this book Ellen White's writing is as 
unpretentious, simple, and straightfor 
ward as was the young woman herself. 
Early Writings was penned before the 
need for secretaries and the resulting re 
visions and compilations that became 
the norm in this writer's busy life. Its style 
is fresh.

The visions, rich in symbolism, are 
not readily understood in today's world. 
However, one is particularly meaningful 
to me. Ellen writes that she saw those 
looking for Christ's advent traveling an 
upward path. A light shone on the path 
so that they could not stumble. "But soon 
some grew weary, and said the city was a 
great way off, and they expected to have 
entered it before." 2

As the path became more difficult, 
some of the pilgrims continued to com 
plain. The light behind them went out, 
and these travelers lost sight of Jesus and 
fell.

But the kernel of this vision offers en 
couragement. Ellen White conveys that 
kernel in these words: "If they kept their 
eyes fixed on Jesus, who was just before 
them, leading them to the city, they were 
safe." 3

On days when my spiritual journey 
seems dark, life distracting, and my 
search for truth confusing, I remember 
those words.

The book nobody wanted
Every day books arrive at the Ministry 

office. Some I send out for review; others 
go to the General Conference library. 
Those we don't consider appropriate for 
either review or the library we allow Min 
isterial Association staff members to pick 
through and take home.

After one such giveaway there re- 
mained a book everyone had passed over. 
It had no bright picture cover to attract 
attention; it was just a small red volume 
with gold-leaf letters that read A 365' 
Day Guide for Praising God. 4 I took the 
book home just in time to start the new 
year with it. Since then I have read from 
the book daily.

Each entry in this book begins with a 
verse from Psalms praising God. Then

VlHAT A MAU OF 
THiS 60Y 

WAS. "ED 6IVE
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follow three short paragraphs from the 
author and a conclusion expressing his 
admiration for the Lord. As a sample, 
here's a paragraph from July 1: "The 
night is filled with Your majesty, power, 
and glory. The days burst with Your won 
ders. You are the center of the universe, 
Great King." 5

I do not know the author, Paul Fel 
lows, but he gives evidence of an inti 
mate relationship with our heavenly Fa 
ther. Every sentence in the book forms 
part of a verbal mosaic that beautifully 
expresses his love for God.

To some the words may seem repeti 
tive and the concepts unoriginal as they 
imitate the psalms. But the thoughts 
come from the heart. Actually, the book 
brings to mind some thoughts from Early 
Writings: "The angel showed me those 
who ceased not day nor night to cry, 
'Holy, Holy, Lord God Almighty.' 'Con 
tinued repetition,' said the angel, 'yet 
God is glorified by it.' " 6 And "We 
should not come together to remain si 
lent; those only are remembered of the 
Lord who assemble to speak of His honor 
and glory and tell of His power; upon 
such the blessing of God will rest, and 
they will be refreshed." 7

From the time I became a Christian as 
a young adult, I have attended church 
services that discourage the expression of 
feeling. I have learned from this little 
volume what it can mean to celebrate 
God's greatness.

An old theology worth studying
. The last book I want to mention dis 

putes church tradition dating back to the 
third century A.D. Neal Punt's What's 
Good About the Good News? which has 
been advertised and reviewed in Ministry, 
proposes to show the error of the teachings 
that persons are lost either because they 
are not elected for salvation (Calvinism) 
or because they haven't properly accepted 
the gospel (Arminianism). Neither of 
these concepts of salvation sounds like 
good news. Either could easily be the basis 
for pride, insecurity, or elitism.

Countering these ideas, Punt presents 
biblical evidence for believing that 
Christ's sacrifice covers the sin, original 
and otherwise, of all people—whether 
they have heard of Christ or not. Yet 
Punt does not teach universalism. He ac 
knowledges that the Bible specifically 
says some will be finally lost. His point is 
that only those will be lost who specifi 
cally reject salvation. 8

As Punt says: "This insight has vast im

plications for the way we read Scripture, 
are assured of our own salvation, build one 
another up in the faith, see the coming of 
Christ's kingdom, view the masses of man 
kind, and for the approach we use in evan 
gelism." 9 It suggests that we should con 
sider all persons children of God unless we 
have ample evidence to the contrary. The 
good news that we are all equally part of 
the family of God leaves no excuse for 
either arrogance or low self-esteem. In ad 
dition, this view illuminates the fate of the 
innocent heathen and of those dying in 
infancy. Nor does it leave any reason to 
question our own salvation. Imagine the 
joy that can bring!

Would such a belief cause more sin? 
Maybe. But isn't it how people behave 
when they have complete freedom that 
reveals what side they have finally cho 
sen in the great controversy? Many sen 
sitive people turn from Christianity be 
cause of its exclusiveness. Upon hearing 
the real good news they would be more 
likely to respond positively for the right 
reason—God's love.

Punt's thesis as expressed in this vol 
ume does not answer all theological ques 
tions. 10 But it opens the door for us to see 
more of God's tremendous love for all of 
humanity.

I had always dared to hope we had such 
a gracious God. To me, being saved by 
knowledge has never seemed any more 
fair or loving than being saved by works.

We must admit that we know of people 
who could not tolerate the glory, unself 
ishness, and love that permeate heaven 
and that will eventually also fill the new 
earth. These people have learned alien 
ways and remain unwilling to unlearn 
them. But for those who have chosen to 
accept and give love, God is truly both 
fair and loving. This book's message will 
warm your heart as you view yourself and 
others with new dignity. •

1 C. S. Lewis, Perelandra (New York: Collier 
Books, 1944), p. 131.

2 Ellen O. White, Early Writings (Washington, 
D.C.: Review and Herald Pub. Assn., 1945), p. 14.

3 Ibid.
4 Paul Fellows, A 365-Day Guide for Praising 

God (Old Tappan, N.J.: Fleming H. Revell Co., 
1989).

5 Ibid., p. 100.
6 White, p. 116.
7 Ibid., p. 115.
8 Some Seventh-day Adventists have taught 

that persons are saved until they choose not to be, 
but the concept has often been obscured by other 
emphases.

' Neal Punt, What's Good About the Good 
News? (Chicago: Northland Books, 1988), p. 5.

10 For more detail, see his earlier work, Uncon 
ditional Good News (Grand Rapids: William B. Ee- 
rdmansPub. Co., 1980).
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The minister as 
ecclesiastic
C. Mervyn Maxwell

The Bible 
description of the 
destruction of 
Korah, Dathan, 
Abiram and their 
families puzzled the 
author for many 
years until he 
learned that "the 
sons of Korah died 
not."

C, Mervyn Maxwell, 
Ph.D., recently retired 
as professor of church 
history, Theological 
Seminary, Andrews 
University, Berrien 
Sjyrings, Michigan.

ne of the clearest Bi 
ble memories of my 
childhood is the 
story of Korah, Da 
than, and Abiram.

My family owned a 
volume of Scripture 

Prints, by the famous French engraver 
Dore, that further encouraged my youth 
ful imagination. More than once I con 
templated Dore's version of the fate of 
the three ambitious men. There, robed 
and equipped with full hieratic regalia, 
they plunge between open ragged rocks. 
Their household goods tumble on top of 
them, while smoking flames await them 
deep in the earth.

But more gripping even than Dore's 
drawing was my awareness that their 
children went down with them. I read 
the dramatic portrayal in the King James 
Version:

"And he [Moses] spake unto the con 
gregation, saying, Depart, I pray you, 
from the tents of these wicked men, and 
touch nothing of their's, lest ye be con 
sumed in all their sins. So they gat up 
from the tabernacle of Korah, Dathan, 
and Abiram, on every side: and Dathan 
and Abiram came out, and stood in the 
door of their tents, and their wives, and 
their sons, and their little children. . . . 
And the earth opened her mouth, and 
swallowed them up, and their houses, 
and all the men that appertained unto 
Korah, and all their goods" (Num. 
16:26-32).

A child myself, I wondered what went 
through the children's minds as they felt 
the earth open up. I thought again of 
Moses' appeal, "Depart, I pray you, from 
the tents of these wicked men,. .. lest ye

be consumed in all their sins." I hoped, 
had I belonged to one of the families, 
that I would have obeyed Moses and run 
away.

All the rebels' children didn't die
Years later I noticed references to the 

sons of Korah, implying that centuries 
after the Exodus, Korah still had living 
descendants. Samuel the prophet and 
Heman the singer were among this group 
(1 Chron. 6:22-28,33-38). Eleven of the 
psalms (e.g., Ps. 84 and 85) are intro 
duced as psalms of the sons of Korah.

Examination of 1 Chronicles 6:22-28, 
33-38 shows that the sons of Korah of the 
psalms and elsewhere were indeed de 
scendants of the same great-grandson of 
Levi who descended so unceremoniously 
into Sheol. But how could this have 
been?

To my personal relief and satisfaction, 
I discovered the answer in Numbers 
26:11, a verse that states simply, "But the 
sons of Korah died not." A careful re 
reading of Numbers 16 shows that the 
original account omits Korah's family, 
stating that "Dathan and Abiram came 
out, and stood in the door of their tents, 
and their wives, and their sons, and their 
little children."

So all the rebels' children didn't die! 
They didn't all ignore Moses' final ap 
peal. The sons of Korah paid heed. In 
stead of dying with the rebels, they lived 
to produce descendants of many genera 
tions who sang God's praises in the Tem 
ple courts.

"The sons of Korah died not."
I'm glad they didn't die; aren't you?
Korah, Dathan, and Abiram per 

ceived themselves as noble champions of
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the people. They spoke up for the rights 
of laity. "All the congregation are holy," 
they asserted (Num. 16:3*), and not just 
the leaders. They boldly confronted a 
leadership that they alleged was arbitrary 
and faulty. Dathan and Abiram said Mo 
ses had led the people out of, rather than 
into, a land of milk and honey (verses 
12-14). Albert George Butzer in The In 
terpreter's Bible urges that we not be too 
hard in judging these three men, because 
"today we glory in their two main con 
tentions."

And in truth many people do so glory. 
They want a courageous ministry that 
doesn't flinch in calling sin by its right 
name, even when sin is committed by top 
administrators. The prophet Isaiah spoke 
of lifting up one's voice like a trumpet to 
expose sin, and he personally bore a 
straight testimony to Kings Ahaz and 
Hezekiah. We admire the Reformers for 
demanding change in belief and prac 
tice. Our own Advent movement was 
born amid a cry that dubbed other 
churches "Babylon"; and we respect our 
modern messenger's written reproofs.

Didn't Paul rebuke Peter? Didn't Jesus 
call His contemporary clergy "hypo 
crites," "serpents," and a "brood of vi 
pers"? (Matt. 23:29, 33).

But there is a balancing side in Scrip 
ture. The Spirit expressly calls for unity, 
commanding us to bend our backs to 
achieve it. Inspiration requires us to 
shrink our sense of personal infallibility 
and replace it with open respect for the 
opinions of others, including leadership. 
Alongside mindless apathy and culpable 
complaisance, the Bible also denotes dis 
unity and disrespect for authority as sin.

New covenant promises
There are several versions of the new 

covenant in the Bible, and several differ 
ent promises vouchsafed among these 
different versions. For example, there are 
four promises in the new covenant as for 
mulated in Jeremiah 31:33, 34, and at 
least seven promises in the version found 
in Ezekiel 36:22-32.

In both Jeremiah 31 and Ezekiel 36 
God makes the same promise: in Jere 
miah, "I will be their God, and they shall 
be my people"; and in Ezekiel, "You shall 
be my people, and I will be your God." In 
both versions we also find that God has 
promised to engrave His law upon our 
hearts. Jeremiah quotes God as saying "I 
will put my law within them, and I will 
write it upon their hearts." Ezekiel has "I 
will put my spirit within you, and cause

you to walk in my statutes." And in Eze 
kiel God offers the additional promise 
"Through you I [will] vindicate my holi 
ness" among the nations.

As we think about the minister's re 
sponsibility to reform and reprove the 
church, we must keep these new cove 
nant promises in mind. Let us look at 
them now more closely.

1. ' 'You shall be my people.'' The prom 
ise that we are to be God's "people" does 
not focus on our individual relationship 
with God. We find that implied in the 
words of another new covenant promise, 
"They shall all know me." The promise 
about a people invokes a corporate con 
cept. God will have a whole people, a 
very special group.

The formation of a special people was 
God's goal when He led Israel out of 
Egypt: "The Lord your God has chosen 
you to be a people for his own possession, 
out of all the peoples that are on the face 
of the earth. ... It is because the Lord 
loves you. . . . [He is] the faithful God 
who keeps [His] covenant and steadfast 
love" (Deut. 7:6-9).

To identify a people was the purpose of 
the plagues and the pillar of fire, of the 
windswept sea, the carnage of the crack 
troops, and the storm, flame, and trum 
pet blasts at Mount Sinai. To have a peo 
ple of His own was the purpose of shed 
ding the Passover blood, which underlay 
and overarched everything God did. 
God provided all in order to give birth to 
a nation, to a kingdom of priests, to His 
own special people.

This was also the purpose of the blood 
and pain and shame of the cross—to 
bring out a special people united in love 
as well as in His name. In the New Tes 
tament the Passover Lamb spoke of the 
Good Shepherd who "lays down his life 
for the sheep," and added, "I have other 
sheep, that are not of this fold; I must 
bring them also, and they will heed my 
voice. So there shall be one flock, one 
shepherd" (John 10:11, 16).

On the way to the cross to give His life 
for the sheep, Jesus prayed, "I in them 
and thou in me, that they may become 
perfectly one, so that the world may 
know that thou hast sent me and hast 
loved them even as thou hast loved me" 
(John 17:23). By using words like these 
the Lord our sacrifice enriched our un- 
derstanding of atonement, making it im 
ply at-one-ment between persons as well 
as between individuals and God.

In these end-time days God has 
worked anew as a "wonder-working

Our zealous urgency 
in reforming the 
church needs 
tempering with a keen 
appreciation of God's 
covenant promise of a 
united church.

God." 2 And He will continue to work 
wonders on behalf of His special people 
—the remnant who keep His command 
ments and have Christ's testimony. They 
are the saints who keep the command 
ments and have the faith of Jesus, the 
"144,000" who receive God's seal and 
stand on Mount Zion singing the song of 
Moses and the Lamb. They sing the song 
of Moses, rejoicing in deliverance from 
modem Egypt. They sing the song of the 
Passover Lamb, who wrought out the de 
liverance and who sees of the travail of 
His soul and is satisfied. This special 
group have "no guile" in their mouths 
(Rev. 14:5, KJV).

"God is leading out a people, not a few 
separate individuals here and there, one 
believing this thing, another that. . . . 
The third angel is leading out and purify 
ing a people, and they should move with 
him unitedly. Some run ahead of the an 
gels that are leading this people; but they 
have to retrace every step, and meekly 
follow no faster than the angels lead." 3

"Like a mighty army 
Moves the church of God; 
Brothers, we are treading 
Where the saints have trod!" 

So we sing, and we are entitled to sing. 
But what if we needlessly disturb the 
unity of the faithful through ungracious 
criticism and self-glorifying innovations ?

Like a mighty army
Moves this bunch of men?
Griping and conniving
Every day till ten!

Even the ancient saints wait to receive 
their reward, so insistent is God on sav 
ing a single, united, happy, loyal people. 
Hebrews 11:39, 40 reminds us that 
"these all, having obtained a good report
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through faith, received not the promise: 
. . . that they without us should not be 
made perfect. "(KJV).

Our zealous urgency in reforming the 
church needs tempering with a keen ap 
preciation of God's covenant promise of 
a united church.

"The sons of Korah died not." Rather 
than lend support to a popular schism, 
they loyally stood with the body of God's 
chosen people.

2. "I will put my spirit within you." 
"Love is the fulfilling of the law" (Rom. 
13:10). When God covenanted to have 
His Spirit engrave His law upon our 
hearts, it was His law of love. And love, 
as we know, "seeketh not her own, is not 
easily provoked, thinketh no evil; re- 
joiceth not in iniquity, but rejoiceth in 
the truth" (1 Cor. 13:5, 6, KJV).

One of the many forms in which new 
covenant promises occur in the Bible is 
in Galatians 5:22: "The fruit of the Spirit 
is love, joy, peace, longsuffering, gentle 
ness, " and so on (KJV). Love is a way we 
feel about another person. When God's 
Spirit writes His law in the hearts of His 
followers, they feel an affection and ap 
preciation that makes possible a uniquely 
united people.

Christ calls His people to be reformers, 
but we should have a periodic spiritual 
cardiogram to learn whether we're let 
ting the Spirit write His law of affection 
in our hearts. "If any man have not the 
Spirit of Christ, he is none of his" (Rom. 
8:9, KJV). "The sons of Korah died not." 
More than they loved their father, they 
loved God's chosen people.

3. "Through you I [will] vindicate my 
holiness." When Jesus took the cup rep 
resenting the blood of the Passover Lamb 
and said "This cup is the new covenant in 
my blood" (1 Cor. 11:25), He had more 
in mind than the forgiveness of sin. The 
new covenant promises peoplehood to 
the erstwhile oppressed and disinherited. 
It promises to apply the principle of love 
to the innermost seat of our emotions and 
attitudes. And it also promises us the ex 
alted privilege of being part of a group of 
people through which God can vindicate 
His honor before the nations.

In line with this third promise, when 
Jesus in the upper room commanded His 
disciples to love one another, He added 
the words "631 this all men will know that 
you are my disciples" (John 13:35). Later 
that evening He pleaded with the Father 
that "they may become perfectly one, so 
that the world may know that thou hast

sent me and hast loved them even as thou 
hast loved me."

Jesus knew that the loving loyalty and 
obedience displayed by His once unruly 
and quarrelsome disciples would give ev 
idence to the world around that God had 
sent Him. It would show that He had 
loved them into loving one another. 
Their mutual confidence and perfect at- 
one-ment would communicate some 
thing vital about God and about the 
meaning of Christ's mission that no one 
could contradict.

We rightly sing, in terms of our per 
sonal experiences,

"Redeemed] and so happy in Jesus!... 
His child, and forever, 1 am."

But when we realize our role in God's 
chosen community and that our love 
must help vindicate God's character in a 
hostile and suspicious world, we can also 
sing,

"Redeemed to bring honor to Jesus, 
A part of His people I am."

When Augustine turned his back on 
family affection and declared that man is 
made for God, he painted a one-sided 
picture. Marcus Aurelius, the philoso 
pher emperor, painted another one-sided 
picture when he said that men, like the 
upper and lower teeth, are made for one 
another. Neither writer was wholly 
right. God made us for Himself and for 
one another. We show the world our love 
for Him and His love for us by loving one 
another.

"The sons of Korah died not." They 
wanted nothing of their father's disaffec 
tion. They refused to have any part in the 
ugly message that the rebels were com 
municating about God and about His se 
lection of church leadership.

Other counsels
4- ' 'Strive for peace with all men.'' Even 

loving believers doesn't always come nat 
urally for most of us. Which is why we 
need the Spirit to write God's law in our 
hearts. Paul knew that we would also 
need to cooperate with the Spirit. So he 
wrote, "Strive for peace with all men" 
(Heb. 12:14). "Try to be at peace" 
(TEV). "Let it be your ambition" (Phill 
ips). "Make every effort" (NIV).

If we need to strive to be at peace with 
everyone, how much more should we 
make an attempt with those in the house 
hold of faith. "I appeal to you, brethren, 
by the name of our Lord Jesus Christ, that 
all of you agree and that there be no dis 
sensions among you, but that you be 
united in the same mind and the same

judgment" (1 Cor. 1:10).
"By the grace given to me," pleaded 

Paul, "I bid every one among you not to 
think of himself more highly than he 
ought to think" (Rom. 12:3). "Be kindly 
affectioned one to another with broth 
erly love; in honour preferring one an 
other" (verse 10, KJV). "Be devoted to 
one another" (NIV). "Love one another 
warmly as Christian brothers, and be ea 
ger to show respect for one another" 
(TEV). "Let the other man have the 
credit" (Phillips).

Wrote the end-time messenger to the 
remnant people: "Cultivate love, uproot 
suspicion, envy, jealousy, and the think 
ing and the speaking of evil. Press to 
gether, work as one man. Be at peace 
among yourselves." 4

"Again and again the angel has said to 
me, 'Press together, press together, be of 
one mind, of one judgment.' "

"Oh, how many times, when I have 
seemed to be in the presence of God and 
holy angels, I have heard the angel voice 
saying, 'Press together, press together, 
press together.' " 6

"If possible, so far as it depends upon 
you, live peaceably with all" (Rom. 
12:18). "Strive for peace with all men."

5. "Obey . . . for conscience' sake." 
Earnest Christians often quote Acts 
5:29: "We must obey God rather than 
men." Sometimes it is essential for us to 
disobey lawful authority. But it is impor 
tant to remember that part of our obedi 
ence to God is obedience to administra 
tion. If a person's conscience leads him to 
think he should disobey human govern 
ment because of Acts 5:29, he should 
remember that the Bible also contains 
Romans 13:5: "You must obey ... for 
conscience' sake" (Jerusalem).

"You must all obey the governing au 
thorities. Since all government comes 
from God, the civil authorities were ap 
pointed by God, and so anyone who re 
sists authority is rebelling against God's 
decision, and such an act is bound to be 
punished. . . . You must obey, therefore, 
not only because you are afraid of being 
punished, but also for conscience' sake" 
(verses 1-5, Jerusalem).

In 1 Timothy 2:1, 2, Paul gives the 
highest priority to loyalty to human lead 
ership: "First of all, then, I urge that 
supplications, prayers, intercessions^ 
and thanksgivings be made for all men, 
for kings and all who are in high posi 
tions."

Members of a group who love one an 
other will not despise their leaders. In
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trial, they will pray for their leaders' suc 
cess; in failure, for their forgiveness; in 
crisis, for their guidance; in error, for 
their enlightenment. But belittle them 
in public? Never! Not for a moment 
would they assault them with invectives. 
With the law of love Spirit-written at the 
seat of their attitudes and emotions, how 
could they?

Disrespect is one thing; disagreement 
is another. Jesus did not agree with some 
practices of the church administration in 
His day. But when He disagreed, He 
showed respect. He wrote their sins in 
the sand. He did not willingly alienate 
anyone—for He had come "to seek and 
to save the lost" (Luke 19:10).

But isn't it true that on another occa 
sion Jesus publicly catalogued the lead 
ers' sins and called them "hypocrites," 
"serpents," and a "brood of vipers"? (see 
Matt. 23). This brings us to yet another 
vital point.

6. Could you give your life to save him? 
Ellen White once asked professed mem 
bers of God's people, "Do you feel, when 
a brother errs, that you could give your 
life to save him? If you feel thus, you can 
approach him and affect his heart; you 
are just the one to visit that brother." 7

There are certainly times that oblige 
us to disagree and even disassociate 
ourselves. Romans 16:17 specifically 
charges us to "take note of those who 
create dissensions and difficulties, in op 
position to the doctrine which you have 
been taught; avoid them." Paul proceeds 
to unmask their hypocrisy as Jesus un 
masked that of the Pharisees. Paul says 
that the dissension makers "do not serve 
our Lord Christ, but their own appetites, 
and by fair and flattering words they de 
ceive the hearts of the simple-minded" 
(verse 18).

On one occasion Paul publicly re 
buked Peter for a momentary lapse from a 
well-publicized church regulation. But 
we find on Paul's part no chronic toxic 
draining away of his respect for Peter. In 
the same context where we read of Paul's 
rebuke, Paul tells us that God had ap 
pointed Peter and himself to a major role 
in missionary evangelism (Gal. 2:7). 
Paul must have known Peter would take 
the rebuke manfully in the same way he 
had accepted Christ's rebukes years be 
fore.

If anyone attempted to drain away 
someone else's authority in those days, it 
was some of the leading Jerusalem Chris 
tians. As the years passed, these leaders 
became thoughtlessly jealous of Paul's

great success. "Throughout his ministry, 
Paul had looked to God for direct guid 
ance. At the same time, he had been very 
careful to labor in harmony with the de 
cisions of the general council at Jerusa 
lem, and as a result the churches were 
'established in the faith, and increased in 
number daily' (Acts 16:5, KJV)." 8

On his last known journey to Jerusa 
lem, "notwithstanding the lack of sym 
pathy shown him by some," Paul "found 
comfort in the consciousness that he had 
done his duty in encouraging in his con 
verts a spirit of loyalty, generosity, and 
brotherly love, as revealed on this occa 
sion in the liberal contributions which 
he was enabled to place before the Jewish 
elders." 9

We know that Paul demonstrated his 
loyalty to the central leadership of his day 
by cooperating with their Temple vow 
suggestion, and thereby spent the next 
several years in jail. Yet there is no record 
that he complained even once about the 
leading brethren taking advantage of 
him.

And what about Jesus? "Jesus did not 
suppress one word of truth, but He ut 
tered it always in love. He exercised the 
greatest tact and thoughtful, kind atten 
tion in His intercourse with the people. 
He was never rude, never needlessly 
spoke a severe word, never gave needless 
pain to a sensitive soul. . . . He de 
nounced hypocrisy, unbelief, and iniq 
uity; but tears were in His voice as He 
uttered His scathing rebukes." 10

Christ listed the sins of His contempo 
rary clergy with the voice of a broken 
hearted lover. He addressed them like a 
man who in three days would die for them 
on a cross. "Do you feel, when a brother 
errs, that you could give your life to save 
him? If you feel thus, you can approach 
him and affect his heart; you are just the 
one to visit that brother."

7. "Depart, I pray you, from the tents 
of these wicked men.'' We noted in begin 
ning that Korah, Dathan, and Abiram 
perceived themselves as noble champi 
ons of the people.

But Moses called them "wicked men"; 
and wicked, in truth, they were, for all 
the people were by no means "holy." 
Rather they were called to be holy (Ex. 
22:31, KJV). Citing Egypt as a land of 
milk and honey artfully overlooked that 
nation's brickyards. And implying that 
Moses alone maneuvered the Exodus was 
sheer blasphemy.

Moses later reminded the Israelites 
that it was God who brought them out of

Members of a group 
who love one another 
will not despise their 
leaders.

Egypt, with a great hand and mighty 
wonders (Deut. 4=34). Moses' word was 
supernaturalist and triumphalist, but it 
was nonetheless the truth.

Korah, Dathan, and Abiram denied 
God's authority through His designated 
human leadership and claimed that any 
layman could lead as well as Moses did. 
In doing so they offered the people one 
more humanist administration of the 
type that has always failed. These men 
wanted to retreat to Egypt, not advance 
with God to the Promised Land.

God's new covenant envisions a peo 
ple whom He has led out and trans 
formed, one through whom He has 
brought honor to His name, one in 
whom the members lay aside their per 
sonal pride in the esteem with which 
they highly regard one another.

Korah, Dathan, and Abiram, sad to 
say, still swing their censers in the con 
gregation of the Lord. And the words of 
Moses still plead "Depart, I pray you, 
from the tents of these wicked men, and 
touch nothing of their's, lest ye be con 
sumed in all their sins."

It is encouraging to read that on one 
occasion Moses' appeal had some effect. 
"The sons of Korah died not." •

*Unless otherwise noted, the Bible texts that follow 
are from the Revised Standard Version.

1 The Interpreter's Bible, vol. 2, pp. 221, 222.
2 Testimonies, vol. 6, p. 365.
3 Ibid., vol. l,p. 207.
4 Sons and Daughters of God, p. 295.
5 Evangelism, p. 102.
* Selected Messages, book 2, p. 374-
7 Testimonies, vol. 1, p. 166. (Italics supplied.)
8 The Acts of the Apostles, p. 402.
9 Ibid. •

10 Steps to Christ, p. 12.
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Editorial

"Celebration" is a 
naughty word

he word "celebra 
tion" has become a 
naughty (wicked! 
bad! evil!) word in 
Adventist circles. It 
constitutes, for many, 
the new buzzword for 

expressing displeasure with almost any 
change in church worship practice. If you 
want to discredit a pastor, just whisper in 
sepulchral tones that he has begun a cele 
bration church. Images of boisterous, Pen 
tecostal, tongues-speaking men and 
women leap into the minds of many peo 
ple. Some churches have gone so far as to 
refuse to subscribe to Celebration! maga 
zine, the official publication of the North 
American Division Church Ministries De 
partment, merely because of its name.

"But didn't Ellen White caution 
against shouting, drums, dancing, and a 
bedlam of noise in worship services?" 
some inquire. Yes, she did, but she cer 
tainly didn't mean that in and of them 
selves drums, music, dancing, and sound 
are wrong.

Meaning of "celebration"
Webster's New World Dictionary de 

fines "to celebrate" as "to honor or praise 
publicly" or "to mark (a happy occasion) 
by engaging in some pleasurable activ 
ity."

Many who criticize the so-called cele 
bration churches forget, or never knew, 
that this celebrative, happy, joyful type 
of service is common in Black and His 
panic churches. People often do not dis 
tinguish between what is cultural and 
what is absolute. Many things, in them 
selves, have no moral significance. It is 
their association with other elements 
that brings them into disrepute.

For example, in a church I once pas-

tored I planned to light candles as part of 
an evening Communion service. When I 
turned out the lights I almost started a 
riot. I had to blow out the candles and 
switch back on the electric lights. Mem 
bers felt that candlelight alone was too 
Catholic and too dark. "The devil dwells 
in darkness, God in light," some in 
toned.

Dancing in worship
Nowhere does the Bible map out a spe 

cific order of service; nowhere does it list 
in one passage all the elements of wor 
ship. But the style of worship it does de 
pict differs considerably from that of the 
average Caucasian congregation.

In fact, those who criticize the cele 
bration churches would be scandalized by 
the worship of Bible times. Not only did 
God call for singing, praying, and read 
ing of the Word as part of worship, but 
He also called for dancing: "Let them 
praise his name with dancing and make 
music to him with tambourine and harp" 
(Ps. 149:3).* "Praise him with tambou 
rine and dancing, praise him with the 
strings and flute" (Ps. 150:4). Both Mir 
iam and David danced before the Lord as 
an expression of their joy and trust in 
Him (Ex. 15:20; 2 Sam. 6:14).

I find it fascinating to observe that we 
condemn what the Bible expressly com 
mands as part of worship. We associate 
dancing with immorality and worldli- 
ness, forgetting that it has had good and 
even spiritual connotations. While there 
are evil types of dancing, there are also 
types that express the emotions and cre 
ativity of the mind and body.

Ellen White and instruments
The writers of the Psalms usually asso 

ciated dancing with dramatic music.

While they did mention stringed instru 
ments, it is the percussion instruments 
—tambourine and cymbals—that re 
ceive the emphasis. Imagine a church 
service today patterned after Psalm 150, 
"praising God with voice, trumpet, harp, 
lyre, tambourine, dancing, strings, flute, 
and resounding cymbals."

The opponents of the celebration 
churches rely heavily on Ellen White's 
denunciation of the use of musical instru 
ments in the Indiana holy flesh experi 
ence. Yet it was not the fact that they 
used musical instruments that she con 
demned, but the way in which they used 
them. Her particular concern was the 
"bedlam of noise" that "shocks the senses 
and perverts that which if conducted 
aright might be a blessing." 1

What did Ellen White mean by this 
"bedlam of noise" ? The compilers of Se 
lected Messages inserted an editorial note 
at the beginning of the section that con 
tains Ellen White's comments on the In 
diana scene. In that note they say that 
musical instruments played an important 
part in working the people up to a high 
pitch: "They sought a physical demon 
stration and shouted and prayed and sang 
until someone in the congregation would 
fall, prostrate and unconscious, from his 
seat. One or two men, walking up and 
down the aisle for the purpose, would 
drag the fallen person up on the rostrum. 
Then about a dozen individuals would 
gather around the prostrate body, some 
singing, some shouting, and some pray 
ing, all at the same time." 2

On September 25, 1900, S. N. 
Haskell wrote the following to Ellen 
White: "There is a great power that goes 
with the movement. It would almost 
bring anybody within its scope . . . be 
cause of the music that is brought to play
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in the ceremony. They have an organ, 
one bass vioL three fiddles, two flutes, 
three tambourines, three horns, and a 
big bass drum, and perhaps other instru 
ments which I have not mentioned. 
They are as much trained in their musical 
line as any Salvation Army choir that 
you ever heard. In fact, their revival ef 
fort is simply a complete copy of the Sal 
vation Army method, and when they get 
on a high key, you cannot hear a word 
from the congregation in their singing, 
nor hear anything, unless it be shrieks of 
those who are half insane. I do not think 
I overdraw it at all."

So the "bedlam of noise" consisted of 
disorder (various people singing, talking, 
praying, all at the same time), singing 
from the choir so loud no one in the 
congregation could be heard, and the in 
struments dominating rather than ac 
companying.

Maybe we would not be so divided to 
day if, rather than overreacting to the 
employment of musical instruments, we 
had followed Ellen White's counsel as to 
their use. She strongly advocated the 
benefits of all kinds of instruments in 
worship.

"In our camp meeting services there 
should be singing and instrumental mu 
sic. Musical instruments were used in re 
ligious services in ancient times. The 
worshipers praise God upon the harp and 
cymbal, and music should have its place 
in our services. It will add to the inter 
est." 4

Don't oppose use of instruments
Not only did Ellen White advocate 

the use of instruments; she explicitly 
stated that we are not to oppose their use: 
"In the meetings held, let a number be 
chosen to take part in the song service. 
And let the singing be accompanied with 
musical instruments skillfully handled. 
We are not to oppose the use of instru 
mental music in our work. This part of 
the service is to be carefully conducted; 
for it is the praise of God in song."

In supporting the use of instruments, 
Ellen White often referred to the practice 
in Bible times: "Let the talent of singing be 
brought into the work. The use of musical 
instruments is not at all objectionable. 
These were used in religious services in 
ancient times. The worshipers praised 
God upon the harp and cymbal, and music 
should have its place in our services. It will 
add to the interest." 6

When Ellen White traveled in Europe, 
she requested that a young lady sing, with

guitar accompaniment, at one of the wor 
ship services. 7 In one of her talks at the 
1905 General Conference session she 
said, "I am glad to hear the musical instru 
ments that you have here. God wants us to 
have them. He wants us to praise Him 
with heart and soul and voice, magnifying 
His name before the world." 8

Adventists are not the only ones who 
fear the use of instruments. Other Prot 
estant groups—heirs of the Radical Ref 
ormation —banned all use of instruments 
in worship. I well remember worshiping 
in the Knox Free Presbyterian Church in 
Perth, Scotland. There the congregation 
sang without any musical accompani 
ment.

Zwingli also opposed the playing of the 
organ; in the cantons of Switzerland zeal 
ous people destroyed many fine organs. It 
is only within the past 100 years that 
organs have even begun to reappear in 
some of those churches.

The pendulum swings
I wonder what an Adventist worship 

service incorporating all the elements we 
have discussed would look and sound 
like. Too many Adventists worship God 
only with their intellect and wall off their 
emotions. We are so afraid of the charis 
matic renewal that we swing to the oppo 
site extreme and deny our emotions alto 
gether. While we should avoid 
emotionalism, we need to express emo 
tion—passion, feeling, fervor—in our 
worship of God.

Yet, at least in White churches, we pro 
hibit almost all expression of feelings. 
Though the Bible says to lift up one's 
hands in prayer and in worship (see 1 Tim. 
2:8; Neh. 8:6), we permit this only for the 
minister's pronouncement of a benedic 
tion and not for the congregation's expres 
sion of their feelings. Many churches are 
discovering that our Puritan heritage has 
saddled us with negative as well as positive 
elements in our worship of God.

In their desire to incorporate more 
emotional elements in the service some 
may swing too far in the other direction. 
Mistakes may be made. We must have 
patience and ask ourselves whether our 
protests come from a biblical or a cultural 
base.

Some have requested that Ministry 
speak against the celebration churches. 
We cannot for at least two reasons. First, 
for many people the typical Adventist 
worship service in the White culture is 
no longer relevant. Change is necessary. 
Second, so far as we are aware, no con-

The use of musical 
instruments is not at 
all objectionable.

ference administrator has prohibited 
these forms of worship. We have confi 
dence in our leaders.

Perhaps the bigger issue really concerns 
our theology of worship—or our lack of 
one. That Adventists have neglected de 
veloping a theology of worship is strange. I 
say it is strange, because restoring true 
worship is an integral part of the first an' 
gel's message (Rev. 14:7). Yet the term 
worship does not even appear as a heading 
in either the encyclopedia or the source- 
book that are part of our Bible commen 
tary series. No wonder we seem to lack 
direction in this area! We need to recog 
nize that our focus on the restoration of 
the seventh day as the Sabbath is only part 
of what it means to restore true worship.

The counsel Ellen White gave to the 
delegates at the 1909 General Confer 
ence session bears repeating today: "The 
leaders among God's people are to guard 
against the danger of condemning the 
methods of individual workers who are 
led by the Lord to do a special work that 
but few are fitted to do. Let brethren in 
responsibility be slow to criticize move 
ments that are not in perfect harmony 
with their methods of labor. Let them 
never suppose that every plan should re 
flect their own personality." 9

Let's praise the Lord with our whole 
being!—]. DavidNewman.

' Bible texts in this editorial are from the New Inter 
national Version.

1 Selected Messages, book 2, p. 36.
2 Ibid., p. 31.
3 Arthur L. White, Ellen G. White: The Early 

Elmshaven Years (Hagerstown, Md.: Review and 
Herald Pub. Assn., 1981), p. 102.

4 Testimonies, vol. 6, p. 62.
5 Evangelism, p. 507.
6 Ibid., p. 150.
7 Ellen G. White et al., Historical Sketches of the 

Foreign Missions of the Seventh-day Adventists 
(Basle, Switzerland: Imprimerie Polyglotte, 1886), 
p. 195.

8 Advent Review and Sabbath Herald, June 15, 
1905.

9 Testimonies, vol. 9, p. 259.
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Ministry Reports.

Annual Council and 
the Adventist pastor
Floyd Bresee

I 
was walking noncha 
lantly through a gift 
shop at the Grand 
Canyon in Arizona. 
Looking up, I saw, 
filling the wall just in 
front of me, one of 

the ugliest paintings imaginable. It 
looked as though the artist had haphaz 
ardly thrown huge gobs of odd-colored 
pigment at the wall.

Shrugging my shoulders, I continued 
through the shop, looking at the geegaws 
designed to attract a tourist's attention. 
Some minutes later I looked up again and 
saw, across the room, the most colorful 
and inspiring depiction of the Grand 
Canyon I've ever beheld. It was the same 
painting, but that which appeared ugly 
close up became beautiful when viewed 
from a distance.

We've all had times when things in the 
church didn't appear as beautiful from 
where we were standing as we'd like them 
to be. It's important to look at things 
from a greater distance once in a while, 
to get a broader view, to see the church as 
a whole. Annual Council offers such an 
opportunity.

As I sat in meeting hour after hour at 
this year's convocation (October 2-9), I 
tried to slip my feet into the shoes of the 
typical Adventist pastor. What might in 
spire you? Here are four things about the 
1990 Annual Council that may help you 
see the beauty of your church:

1. Soul-winning success. Final, offi 
cial figures are now in for the five years of 
Harvest 90. Our goal was to baptize 2 
million souls. We actually baptized 
2,490,105, averaging about one per 
minute by the end of the quinquennium. 
As of June 30, 1990, world membership 
stood at 6,442,595.

2. Soul-winning plans. Global Mis 
sion, our special emphasis for the next 
decade, stresses three objectives—all of 
which apply to every church. These were 
explained in a document shared with the 
Annual Council:

"Seek. We will seek to enter new [ar 
eas] in a strategic manner that will make 
our mission truly global. The General 
Conference will be especially involved in 
reaching the 1,800 unentered [areas] 
with a population of 1 million or more. 
... Every department and layer of church 
organization, down to the individual 
member, will be invited to participate as 
[the areas] are broken down to ethnolin- 
guistic groups, cities, communities—and 
the neighbors next door.

"Reap, We will encourage each local 
church to set its own baptismal goal. The 
total of these goals will form the basis for 
the world church's goal.

' 'Keep. We will emphasize nurturing of 
members, reclaiming the inactive, and 
increasing church attendance."

3. Unity. Some came to the 1990 
Annual Council with a sense of forebod 
ing. The conferences of the North

The church hopes to 
give strong support to 
both the hurting 
North American 
conferences and the 
worldwide work.

American Division had requested that 
the amount of tithe they are required to 
send to the unions, division, and Gen 
eral Conference be reduced. But much of 
this tithe goes to support the work over 
seas. Would North America turn its back 
on world missions? North America's 
conference presidents answered with a 
united emphatic no.

To support the larger organization, 
conferences have been passing along 20 
percent of the tithe they receive from 
their membership. Up to now, 4.1 per 
cent of their total tithe intake has been 
returned to the conferences, the unions 
and so forth retaining 15.9 percent. The 
action voted at this Annual Council will 
gradually increase the "rebate" until by 
1995 it amounts to 5.1 percent. How 
ever, as the official action reads, "it is 
hoped that this can be accomplished 
through savings from streamlining and 
cutbacks rather than the reduction of as 
sistance to the overseas divisions." The 
General Conference and North Ameri 
can Division together expect to reduce 
their operating expenses for 1991 by ap 
proximately 10 percent ($2.5 million).

Through the increasing of the per 
centage of tithe returned and the reduc 
ing of operating expenses, the church 
hopes to give strong support to both the 
hurting North American conferences 
and the worldwide work.

4. Spiritual renewal. Never have I 
been so moved by the devotional speak 
ers and overall spiritual emphasis of An 
nual Council as I was this year. The last 
morning of the session we gathered in 
small groups and shared our need and 
yearning for a greater infilling of the Holy 
Spirit. Pastor, please accept this invita 
tion to join us in that experience. •
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Millennial Dreams and Moral Di 
lemmas: Seventh-day Adventism 
and Contemporary Ethics
Michael Pearson, Cambridge University 
Press, New York, 1990, 328 pages, $49.50, 
hardcover. Reviewed by Jack Blanco, chair 
man, Department of Religion, Southern Col 
lege of Seventh-day Adventists.

Michael Pearson, a teacher at New- 
bold College in England, has done a re 
markable job in capturing the Adventist 
ethos and placing it in a contemporary 
setting. Written originally as a doctoral 
thesis, this work provides an incisive 
look at ethical dilemmas facing the Ad 
ventist Church today.

The author states his purpose as being 
to "break new ground in the chronicling 
and analysis of significant developments 
in Adventist moral thought." He does it 
successfully. After a brief description of 
the doctrinal and cultural legacy of Ad 
ventist moral thought, Pearson devotes 
two chapters each to five areas of moral 
ethics: sex, abortion, women, divorce, 
and homosexuality.

Pearson's outstanding research results 
in an accurate overview of these critical 
issues. He documents his work with a 
thorough bibliography. I found every 
page worth reading and valuable for fu 
ture reference.

A few places in the text need further 
documentation or clarification. In the 
chapter "Advent and Remnant" he says: 
"The new church now stood in official 
relationship to the state, which 20 years 
earlier Adventists had regarded as a de 
monic agency." He provides no footnote 
to support that statement. In the same 
chapter he notes paradoxes in Adventist 
behavior. For example, the church con 
structs institutions costing millions, 
while expecting the soon coming of 
Christ. But Pearson makes no reference 
to the cost needed to make an institution 
functionally viable.

Pearson suggests that self-interest mo 
tivates Adventism's ethics concerning 
civil liberties. He implies that silence on 
certain issues proves self-interest. This 
may or may not be the case.

In the chapter "Adventist Women in 
the Modem Church," Pearson says that 
in the 1960s Helen B. Andelin's Fasci

nating Womanhood was projected by the 
church as a model for Adventist women. 
The source for this statement is the jour 
nal Spectrum, which rightly opposed that 
book's philosophy. However, to my 
knowledge, the Adventist Church never 
recommended Fascinating Womanhood as 
a model for Adventist women.

In the chapter "Homosexuality in Ad 
ventism," Pearson says: "There remains 
within Adventism a strain of American 
Puritanism that regards the sexual nature 
as dangerous and not a source of pleasure." 
Such a statement needs documentation. 
Furthermore, current research shows that 
American Puritanism did endorse sex as 
pleasure, contrary to popular opinion.

In a concluding statement, the author 
says that the church's behavioral norms 
are codified in considerable detail, yet he 
fails to make a distinction between the 
church's official belief structure and its 
educative process.

In spite of these minor criticisms, I 
highly recommend Pearson's work as an 
important volume for anyone interested in 
the ethical struggles within Adventism.

The Power of the Lamb
Ward Ewing, Cowley Publications, Cam 
bridge, Massachusetts, 1990, 238 pages, 
$11.95, paper. Reviewed by Lawrence G. 
Downing, pastor, Anaheim Community 
Adventist Church, Anaheim, California.

Ewing has not tamed the beast. It is 
wilder than ever. But the enduring power 
of the Lamb triumphs at last!

Ewing admits he wrote this book to 
present his understanding of how the 
thoughts, dreams, hopes, and pain of 
first-century Christians have a part in 
John's Revelation. But he does not limit 
his discussion to ancient times. Taking a 
greater risk, he brings Revelation face- 
to-face with contemporary issues.

Power and the lack of it compose the 
fulcrum upon which his ideas balance. 
The beast, as portrayed in Revelation, 
appears at first to have the advantage. 
The beast has the power; the Lamb is 
helpless. The book explodes first appear 
ances, and the reader witnesses a remark 
able reversal.

We learn, however, that the central 
issue is not identifying evil powers. Ew

ing proposes that Revelation demands 
we make a personal behavioral response 
to specific situations. Our response is the 
clue that identifies whether we operate 
by beast power or Lamb power. Our 
choice has eternal consequences.

Ewing's work enriches Adventist 
apocalyptic understandings by bringing 
the ethical implications into focus. He 
spares neither individual nor institution. 
He invites us to reflect on how persons 
and organizations may evidence beast 
power or the power of the Lamb.

I found this book bristling with sermon 
ideas. The author has credibility with 
pastors. He speaks our language; he is one 
of us.

Some will take issue with Ewing's in 
frequent forays into textual interpreta 
tion. (For instance, he understands the 
Lord's day as Sunday.) But his insights on 
how Revelation impacts contemporary 
life more than compensate for the few 
statements we may not accept.

This is a delightful book, especially 
compared with the speculative and bi 
zarre interpretations evidenced by so 
many who venture into turbulent apoca 
lyptic waters.

Pastoral Transitions: From Endings 
to New Beginnings
William Bud Phillips, Alban Institute, 
Washington, D.C., 1988, 67 pages, 
$8.75, paper. Reviewed by Leslie Smart, 
pastor, Seventh-day Adventist Church, 
Morganton, North Carolina.

The author writes from the perspec 
tive of Methodist pastoral transitions. 
Phillips is director of the Centre for the 
Study of Church and Ministry, and is also 
associate professor in the Vancouver 
School of Theology. In this volume he 
analyzes a process that every year 20 per 
cent of North American churches expe 
rience.

Phillips focuses on feelings and helps 
clarify problems that make transitions 
difficult. He suggests ways to enhance 
communication between pastor and con 
gregation during the transitional period. 
His insights can facilitate the disengage 
ment, interval time, and new relation 
ship initiation involved in changing pas 
toral positions.
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Free 1990 Ministry index
To save space for what 

may be of more general in 
terest, we no longer publish 
an index in Ministry. You 
can find material published 
in this magazine by using 
the Seventh-day Adventist 
Periodical Index. Or you can 
obtain a free copy of our 
1990 subject and author 
index. Send a self- 
addressed, stamped enve 
lope to Ministry Index, 
12501 Old Columbia Pike, 
Silver Spring, MD 20904- 
6600, and we will supply 
you with a copy of this in 
dex as soon as it is available.

Reach 1 million people 
with your sermon

You stepped out of the 
pulpit knowing that it was a 
good sermon. Better than 
that, it was a great sermon. 
Biblical. Helpful. Interest 
ing. Just the sort of message 
that deserves a wide audi 
ence.

But there were 73 people 
in church that particular 
morning, and you're not 
likely to get your own tele 
vision show in the near fu 
ture. What can you do ?

You can send it to Signs of 
the Times.

Signs of the Times is look 
ing for attractive articles 
about Adventism that make 
sense to the average reader. 
Articles about our doc 
trines. Articles about the 
Bible. Articles about the 
how-to's of everyday living 
with Christ.

Just what you're preach 
ing every week—right?

If so, send us your sermon 
manuscripts—make sure 
they're typed, and no out 
lines, please! We can't guar 
antee publication, but we 
will give them a careful 
reading. If they're what

we're looking for, we'll see 
to it that they're also read 
by the roughly 1 million 
people who read Signs of the 
Times every month.

And yes, we do pay upon 
acceptance—about $200 for 
a 1,500- to 2,000-word ser 
mon.

So send us your seminars, 
your sermons, your three- 
point homilies yearning for 
a wider audience. At Signs 
of the Times we'll work with 
you to help you get your 
message out to the world.

Even if we have to pay 
you for the opportunity to 
do so.

Write Signs of the Times 
at Pacific Press Publishing 
Association, P.O. Box 7000, 
Boise, ID 83707.

Need a woman speaker 
or musician?

The resource you've been 
needing has finally been 
developed! Now you may 
have a listing of women 
speakers and musicians that 
will help you as you plan 
outreach and nurturing 
strategies for your church 
and community.

Whether you need a 
speaker or musician for a 
retreat, sermon, seminar, 
devotional, concert, child 
evangelistic meeting, or 
Week of Prayer, the Ad 
ventist Women Speakers' 
Guild will help you find just 
the right one. AWSG is 
committed to supplying an 
ever-increasing resource of 
female communicators.

Please send a self- 
addressed, stamped enve 
lope, and $1 per speakers' 
brochure requested, to 
Ronna Witzel (AWSG sec 
retary), 2255 Road E, Red 
wood Valley, CA 95470. Or 
call AWSG president Karen 
Nicola at (916) 432-3636.

New gift books
Family Heritage Books 

has published a series of 
Spirit of Prophecy books in 
a format that makes them 
an excellent evangelistic 
tool. Approximately 8" by 
10" and a third of an inch 
thick, these "magabooks" 
offer the beauty and slim 
line attraction of a magazine 
with the quality and thor 
oughness of a book. Several 
of the high-gloss covers are 
Harry Anderson master 
pieces. Inside they feature 
11 full-color illustrations, 
large-print quotes, Bible 
promise pages, and high- 
quality white paper.

The books now available 
are The Desire of Ages, vol 
umes 1 and 2; Patriarchs and 
Prophets, volumes 1 and 2 
(under the title In the Begin 
ning) ; The Ministry of Heal' 
ing (under the title Pathways 
to Health and Happiness); 
and The Great Controversy.

Magabooks are useful for 
door-to-door evangelism, as 
fund-raisers in churches and 
schools, and as attendance 
incentives at evangelistic 
meetings. They also make 
beautiful gifts for family and 
friends.

You may purchase these 
volumes for just US$2.50 
each in lots of 10 ($25 a 
box). Place your order by 
phone (1-800-777-2848) or 
contact Family Heritage 
Books, 4178 Crest High 
way, Thomaston, GA 
30286. And be sure to ask 
about their sample gift set!

$25 for your ideas
We'll pay you $25 for your 

ideas as to how pastors can 
make their ministry less tax 
ing and/or more effective, 
provided that these sugges 
tions do not involve a prod 
uct or service that you are

selling. (We'll consider the 
latter for publication also, 
but we won't pay for the 
privilege of using them!) 
Send your ideas to Ministry, 
Attn. Shop Talk Editor, 
12501 Old Columbia Pike, 
Silver Spring, MD 20904- 
U.S. citizens, please include 
your Social Security number. 
We pay for Shop Talk items 
upon publication.

Attendance premium
Need a meaningful give 

away to use as an attendance 
premium or as an award or 
incentive? Try a Bible slide 
rule. These attractive cards, 
developed by Don Reynolds, 
offer 10 texts per topic and 
16 topics per side. The side 
labeled Practical Steps to 
Christ covers such matters as 
salvation, repentance, 
prayer, and standards, and 
the other side, Practical 
Doctrines of Christ, deals 
with such topics as the Sec 
ond Coming, death, and the 
Sabbath.

The Bible slide rule is 4" 
by 9" in size and comes in 
two colors. Bulk purchases 
bring a discount: 1-5 rules 
cost US$.30 each; 6-100, 
$.26 each; 101-500, $.25 
each; 501-1000, $.24 each; 
and more than 1000, $.23 
each. Order from Bible Slide 
Rules, 609 Wooster Road, 
Mount Vemon, OH 43050. 
For more information, write 
to the above address or 
phone 614-393-1401.

Bible credits: Texts credited to NKJV are from 
The New King James Version. Copyright © 
1979, 1980, 1982, Thomas Nelson, Inc., Pub 
lishers. Bible texts credited to RSV are from the 
Revised Standard Version of the Bible, copy 
righted 1946,1952© 1971,1973.Texts credited 
to NIV are from the Holy Bibk, New Interna 
tional Version. © Copyright 1973, 1978, Inter 
national Bible Society- Used by permission of 
Zondervan Bible Publishers. Bible texts credited 
to TEV are from the Good News 'Bibk—Old 
Testament: Copyright © American Bible Soci 
ety 1976; New Testament: Copyright © Amer 
ican Bible Society 1966, 1971, 1976,
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